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Abstract

The concept of Atman (Self or soul) occupies a central position in Indian philosophy, serving as the foundation for
metaphysical inquiry, spiritual practice, and ethical life. The idea of an eternal, unchanging Self distinguishes Indian
philosophical thought from many materialist and reductionist traditions. This paper examines the development,
interpretation, and philosophical significance of Atman across major Indian schools, including the Vedic tradition,
Upanishadic thought, Vedanta (Advaita, Vishishtadvaita, and Dvaita), Samkhya, Yoga, Nyaya-Vaisheshika, and
Buddhism’s critique of the Self. The study aims to analyze how the notion of the eternal Self contributes to Indian
metaphysics, epistemology, ethics, and liberation theory (moksha). By employing textual and comparative philosophical
analysis, the paper highlights both the unity and diversity in Indian perspectives on the soul. The concept of Atman is shown
not merely as a theological doctrine but as a transformative principle guiding self-realization and liberation. The conclusion
emphasizes that the eternal Atman remains a profound philosophical insight with contemporary relevance in discussions of
identity, consciousness, and spiritual psychology.
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1. Introduction

The inquiry into the nature of the soul has been one of humanity’s oldest philosophical pursuits. In Indian philosophy, this
inquiry reaches its most profound expression in the concept of Atman. Unlike purely theological constructs, Atman is a
philosophical principle grounded in metaphysical reasoning, experiential insight, and spiritual realization. It signifies the
innermost essence of an individual—eternal, immutable, and beyond physical and mental limitations.

Indian philosophy does not treat the soul as a speculative abstraction; rather, it considers self-knowledge as the highest
knowledge. The question “Who am [?” becomes central to metaphysical exploration. The Upanishadic sages declared that
the knowledge of Atman leads to liberation (moksha), freedom from suffering and the cycle of birth and death (samsara).
The famous Mahavakya “Tat Tvam Asi” (That Thou Art) encapsulates the profound identity between the individual self
and ultimate reality.

This paper seeks to explore the philosophical depth of the eternal Atman across various schools of Indian thought. It aims
to analyze its ontological status, epistemological grounding, ethical implications, and soteriological significance. By
examining diverse philosophical traditions, the study reveals how the concept of the soul forms the core of Indian spiritual
and philosophical discourse.

2. Literature Review

The concept of Atman originates in the Vedic corpus and attains philosophical maturity in the Upanishads. Early Vedic
literature presents the soul in relation to cosmic principles, but the Upanishads internalize this inquiry, shifting focus from
ritualism to introspective wisdom.

The Brihadaranyaka and Chandogya Upanishads articulate the idea that Atman is identical with Brahman—the ultimate
reality. These texts describe the Self as unborn, eternal, and indestructible. The Katha Upanishad metaphorically explains
the body as a chariot and the Self as its master, highlighting its transcendence over bodily and mental functions.

Vedanta philosophers further systematized these ideas. Shankaracharya’s Advaita Vedanta asserts that Atman and Brahman
are absolutely identical; multiplicity is an illusion (maya). Ramanujacharya’s Vishishtadvaita maintains that the soul is

85



IntERNATIONAL JOoURNAL oF MuLtiDiscipLiNnarY EpucaTtionar ReEsearcH
UNWAIND ~ 1ssN:2277-7881(Print); weact Factor:10.16(2026); 1C Vawe:5.16; IsI Vawe:2.286

PEER REVIEWED AND REFEREED INTERNATIONAL JOURNAL
(Fulfilled Suggests Parameters of UGC by IJMER)

030 Volume:15, Issue:2(5), February 2026

Scopus Review ID: A2B96D3ACF3FEA2A

Article Received: Reviewed: Accepted

Publisher: Sucharitha Publication, India

Online Copy of Article Publication Available: www.ijmer.in

Cover Page /‘

>

distinct yet inseparable from God, while Madhvacharya’s Dvaita insists on the eternal difference between the individual
soul and the Supreme Being.

Samkhya philosophy posits Purusha (conscious self) as distinct from Prakriti (matter). Though similar to Atman, Purusha
is pluralistic, acknowledging multiple selves. Yoga philosophy adopts this dualism and emphasizes disciplined practice to
realize the distinction between consciousness and material nature.

Nyaya-Vaisheshika considers the soul a real, eternal substance known through inference. In contrast, Buddhism rejects the
concept of a permanent soul through its doctrine of Anatta (non-self), arguing that the belief in a permanent self is the root
of suffering.

Modern scholars have interpreted Atman through existential, psychological, and phenomenological frameworks.
Contemporary discussions link Atman with consciousness studies and comparative philosophy.

3. Research Methodology

This study adopts a qualitative and analytical methodology based on classical textual interpretation and comparative
philosophical analysis. Primary sources include foundational texts of Indian philosophy such as the Upanishads, Bhagavad
Gita, Brahma Sutras, and classical commentaries. Secondary sources include scholarly interpretations and contemporary
philosophical analyses.

The research follows a hermeneutical approach, examining original concepts within their historical and philosophical
contexts. Comparative evaluation is employed to highlight similarities and differences among various schools. The study
aims not merely at descriptive analysis but at critical engagement with philosophical arguments regarding the nature of the
soul.

4. Concept of Atman in the Upanishads

The Upanishads represent the climax of Vedic thought and provide the most authoritative exposition of Atman. The Self is
described as eternal (nitya), pure consciousness (chaitanya), and bliss (ananda). It is beyond sensory perception and
conceptual thought.

The Brihadaranyaka Upanishad declares, “Neti, Neti” (Not this, not this), indicating that the Self transcends all empirical
attributes. The Chandogya Upanishad affirms the unity of Atman and Brahman, suggesting that realization of this unity
leads to liberation.

The Katha Upanishad describes the Self as subtler than the subtle and greater than the great. It emphasizes that self-
realization requires discipline, discrimination, and detachment.

Thus, the Upanishadic Atman is:
e FEternal and unborn
¢ Unchanging and infinite
e Identical with ultimate reality

e The source of true knowledge and liberation
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5. Atman in Vedanta Schools
5.1 Advaita Vedanta

Advaita posits non-dualism. According to Shankara, ignorance (avidya) causes individuals to identify with the body and
mind. True knowledge (jnana) reveals that the individual self is identical with Brahman. Liberation is attained through
realization of this non-duality.

5.2 Vishishtadvaita

Ramanuja’s qualified non-dualism asserts that souls are real but dependent modes of Brahman. The soul retains individuality
even in liberation but enjoys unity in divine consciousness.

5.3 Dvaita Vedanta

Madhva’s dualism maintains eternal distinction between individual souls and God. Liberation means proximity to God, not
identity.

These schools illustrate diversity within unity, showing how the eternal soul remains central despite doctrinal variations.
6. Atman in Samkhya and Yoga

Samkhya identifies Purusha as pure consciousness, distinct from matter (Prakriti). Each individual possesses a separate
Purusha. Liberation occurs when Purusha realizes its independence from material nature.

Yoga philosophy, particularly Patanjali’s system, provides practical methodology—ethical discipline, meditation, and
concentration—to achieve this realization. Yoga emphasizes experiential knowledge rather than theoretical speculation.

7. Nyaya-Vaisheshika Perspective

Nyaya philosophy approaches the soul logically. It argues that memory, desire, pleasure, and pain require a permanent
subject. Hence, the existence of an enduring self is inferred. The soul is an eternal substance possessing qualities but distinct
from body and mind.

8. Buddhist Critique of Atman

Buddhism challenges the concept of a permanent soul through its doctrine of non-self (Anatta). According to this view,
personality consists of five aggregates (skandhas), all impermanent. The belief in an eternal self leads to attachment and
suffering.

However, some scholars argue that Buddhist thought does not deny experiential continuity but rejects metaphysical
permanence. This critique enriches Indian philosophical dialogue and deepens the analysis of selfhood.

9. Ethical and Spiritual Implications

The doctrine of Atman profoundly influences Indian ethics. If the same divine essence pervades all beings, compassion and
non-violence become natural moral principles. The Bhagavad Gita teaches equanimity based on knowledge of the soul’s
immortality.

The awareness of Atman reduces fear of death and promotes detachment from material possessions. Ethical conduct
(dharma) becomes preparation for self-realization.
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10. Atman and Contemporary Relevance

In modern philosophy and psychology, questions about consciousness and identity remain central. The Atman concept
offers a non-materialistic account of consciousness. It challenges reductionist views that equate mind with brain activity.

In spiritual psychology, the idea of witnessing consciousness parallels the Upanishadic Self. Mindfulness and meditation
practices reflect ancient yogic methods aimed at realizing deeper layers of selfhood.

Thus, the eternal Atman remains relevant in contemporary discussions of mental health, existential anxiety, and spiritual
well-being.

11. Critical Evaluation

While the concept of Atman provides metaphysical depth, critics argue that it relies heavily on introspective experience
rather than empirical validation. The Buddhist critique questions whether permanence can truly be experienced.

However, defenders contend that consciousness itself presupposes a witnessing principle. The continuity of identity across
time suggests an enduring self.

The philosophical debate remains open, demonstrating the richness of Indian thought.
12. Conclusion

The concept of the eternal Atman stands as one of the most profound contributions of Indian philosophy to global thought.
From the Upanishads to Vedanta, from Samkhya to Nyaya, the soul remains the central axis around which metaphysical
and ethical systems revolve. Even Buddhist denial of a permanent self contributes to refining the discourse.

Atman is not merely a theological dogma but a philosophical and experiential truth aimed at liberation. It signifies the inner
essence that transcends physical and psychological limitations. Self-realization becomes the highest human goal.

In an age marked by identity crises and material preoccupation, the doctrine of the eternal Self offers a transformative
vision—inviting individuals to discover the divine consciousness within. Thus, the exploration of Atman continues to inspire
philosophical inquiry and spiritual awakening.
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