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Abstract 
        Gandhi always concentrates on how people can be enlightened. He had firm believe that only by enlightening people we can 
reach to our desired goal. To focus on Gandhi’s concept of enlightenment, we have to explore the concept of Satyagraha and Sarvodaya. 
Actually, the Gandhian concept of enlightenment is hidden in the concept of Satyagraha and Sarvodaya. According to Gandhi to be a 
virtuous person, responsible citizen; you have to be a Satyagrahi. To be a Satyagrahi, first you have to be an enlightened person. The 
main aim of enlightenment is no doubt to lighten every class, caste and creed just like Sarvodaya. Sarvodaya is the finest and most 
desirable aim of human being. These two again fully based on Civic virtues.  
 
Keywords: Civic Virtue, Social Capital, Civic Community, Common Good, Civic Engagement. 
 
Introduction 
Civic Virtues 
        Civic virtue is related with collective responsibility. The main aim of civic virtue is to produce common good for all people. 
Civic virtue means the duty of a citizen. It guides to citizen to do their work with morality. Actually, the power of virtue insists people 
to act according to the standards and moral value.  The main aim of virtues is to produce common good for all people. No doubt that 
civic virtue has social value so Richard Dagger mentions in his book that “disposition to further public over private good in action and 
deliberation”. He also says in the same- ‘virtues are valuable because they promote the good of the community or society, not because 
they directly promote the good of the individual.’ 
 
        Civic virtue is the sacrifice of the citizen for the common good of the people. In this sense it can be said that civic virtue can 
be called as ‘good citizenship’. And citizenship is also a way of commitment to the common good of the society and the state. Dagger 
mentions that according to Rousseau, citizenship is intimately related to civic virtue. Civic virtue was the key concept of Republican 
thought. Republicans believe that citizens have the central power in a state. They have the force to determine the way how the state 
should run. 
 
Virtue: Cardinal Virtue and Civic Virtues 
        Automatically one question may peek in your mind that what is the relation between cardinal virtue and civic virtue? Are these 
all Virtues same in essence? Or different in practice?  The word ‘Virtue’ is used for excellence, moral excellence of behaviour or 
character. According to William Lillie ‘Virtue’ is used with two different meanings- 

a) ‘A virtue is a quality of character-a disposition to do what is right in a particular direction, or to perform one of the more universal 
duties.’ 

b) ‘A virtue is also a habit of action corresponding to the quality of character or disposition.’ 
c) Virtues are dispositions or trait. They must all be acquired, at least in part, by teaching and practice or perhaps, by grace 

(Frankena, p.63). Virtues are traits of character. It has to be cultivated.   
 
        According to Socrates ‘knowledge is Virtue’. Mr. Xenophon very well represents it through an argument. He said-‘1) all living 
things aim for their perceived good and therefore 2) if anyone does not know what is good, he can’t do what is good because he will 
always aim for mistaken target; but 3) if someone knows what is good, he will do what good is, because he will aim for what is 
good’(Xenophon,p.9). Socrates also believe that both are one and identical. The wise man knows the right work to do. According to 
Socrates Virtues can be taught just like knowledge. According to him ‘the unexamined life is not worth living’. People must chase 
knowledge because he admired that ‘no one willingly or knowingly choose errors. Actually, Socrates wants to say that if one knows 
what is good, then he will do it and if he did not know or and if he did not know because of ignorance, he will do wrong. So, knowledge 
insists to perform correct behaviour. This behaviour always guided by virtuous activities because virtues bring real happiness in human 
life. That’s why he said, ‘a good man cannot be harmed either in life or in death’ (apology, p.41d). 
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        According to Socrates one man can’t be virtuous accidentally; he must have to practice Virtues. Without gathering the 
knowledge, one can’t practice Virtue. Virtue should be focused of man’s interest because it produces Happiness. Plato very well 
explained the concept of Virtue in his book Republic. Plato very well explained the four virtues which are best known as Cardinal 
Virtues. ‘cardinal’ means- ‘hinge’; which hold our character with morality. Gandhi admired Socrates as Plato represents him in Apology. 
Gandhi was so impressed that he translates Apology in Gujarati as Ek Satyavira Ki Katha. V. P. Varma mentioned in his article by 
saying that Gandhi was influenced by Plato in threefold- 

1) ‘Creating in Gandhi’s mind and heart a permanent fascination for Socrates as a non-violent resister.’ 
2) ‘Strengthening the repulsion for the external pomp of civilization.’ 
3) ‘Generating a possible fascination for the dialogue method of writing as in the Hind Swaraj.’ 

 
        Gandhi really was so influenced that we can found many concepts which were closer to Plato’s thought. ‘Both have an integral 
comprehensive approach to the problems of man and society. Both have a spiritual approach to history. Both are agreed that it is essential 
to change the present human consciousness for effectuating a radical solution to political problems (Gandhi and Plato, p.59).’ Even one 
can easily pointed out that the concept of Philosopher King can be compared to Gandhi’s notion of Ramrajya. Gandhi always considered 
himself as a worshiper of truth and non-violence. He always appreciates Socrates as a ‘non-violent resister’, ‘soul dier of truth’. Gandhi 
published in Indian Opinion on Socrates that ‘we pray to God, and want our readers also to pray, that they, and we too, may have the 
moral strength which enabled Socrates to follow virtue to the end and to embrace death as if it were his beloved. We advised everyone 
to turn his mind again and again to Socrates’ words and conduct’ (CWMG, Vol.8, p.29). 
 
        Gandhi believed that man can never remain imperfect, but he can try to make himself towards perfection. No man is fully 
perfect, not fully imperfect. But we can believe that every man can think for himself. The rational power of human nature is the 
precondition of its perfectibility. Plato mentioned four virtues to perfect human nature. By practicing these virtues people can make 
themselves perfect. Those virtues are- 
1) Wisdom: - According to Plato our soul has three parts and among them highest part is wisdom. It is the part of intellect. Wisdom will 
be found in the knowledge. Knowledge can be gathered or acquired both naturally and practically. Socrates also included both natural 
and practical knowledge of all kinds in the virtue of Wisdom.  
2) Courage: - Courage is also an important virtue. According to Plato Courage is the virtue of the will of Soul. It helps our motives or 
aim or intention stronger and focused. ‘Wisdom comes first in giving a man his directions and courage is then needed to resist that fear 
of pain which drives a man away from the path in which wisdom directs him’ (Lillie, p.281). Lillie explain two type of Courage-‘i) 
active Courage or valour which persists in carrying through a course of action in spite of threats of pain or even external experience of 
pain; and ii) passive courage or fortitude which bears unavoidable suffering without flinching.’ Courage gives us the power to face 
danger and helps us to recover. 
3) Temperance: - ‘Temperance refers to moderation and self-restraint in the pursuit and expression of all pleasures. The essence of 
temperance is self-control, not, generally speaking, complete abstinence. It involves moderation with food, chastity with sexuality, and 
humility with great success’ (Paul J. Chara, Jr., p.1561). Temperance means resistance, not a negative one. It is guided by reason. 
According to Mackenzie Temperance regarded as parallel to Courage. Temperance gives right direction to our feelings and desires. 
According to Lillie ‘temperance is supremely a virtue which gives beauty to the moral life. It shuts out completely fanaticism or the 
irrational pursuit of any single limited good. Each human desire or aspiration is to be satisfied to its proper degree’ (Lillie, p.283). 
4) Justice: - Justice is most important virtue. According to Plato justice is ‘the power that makes each member of a state do his own 
work’. Justice demands that people should be guided or treated on the basis of liberty, equality and fraternity. The above three virtues 
were articulated for the individuals, but justice is for the society. Justice makes relation with other three virtues. In ideal state justice has 
the main role to perform the duty of the citizens. “Justice is blind” means that without judging any one’s creed, color, religion people 
should be judged.  
 
        According to Socrates and Plato these all virtues were actually prescribed for making ideal state. And at the same time these 
were prescribed for individual or citizen also. So, if we noticed deeply, we can find that in reality there are no difference between 
Cardinal Virtue and Civic Virtue. Both have the same aim of common good.  
 
Civic Virtues according to Aristotle 
        Aristotle described in his book Politics about the citizenship and their duties. According to him the citizen is who ‘has the both 
knowledge, and the ability to rule and be ruled’ (Aristotle, p.110). Aristotle made a difference between good man and good citizen. In 
his book Politics I he started with the concept of state, by saying that ‘the state is the highest form of community and aims at the highest 
good’ (Aristotle, p.5). In Politics III Aristotle described with the answer of who is a citizen? He mentioned that ‘he who has the power 
to take part in deliberative or judicial administration of any state is said by us to be a citizen of that state’ (ibid. p. 127). He further said 
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that ‘a state is a body of citizens sufficing for the purposes of life’ (p.127). But again, he said that blood, birth, location etc. can’t 
determine citizenship. Aristotle considers citizens on the basis of ‘the one who takes interest in and is involved in declaring and judging’ 
(ibid. p. 22-23). He stipulated that underage and old man could not be citizens because of their immaturity and infirmness. Women were 
also not regarded as citizen because of their lack of in deliberative faculty. Here he mentioned to act or to participate in a constitution. 
To be a citizen one must have to depend on an institution. According to Aristotle man is by nature a political animal and so they always 
desire to live together in institutions. So, citizens activity come through variety of institutions, by doing these citizens can know their 
identity. It is by their collective participation that the citizens are made citizens. So, this is the basic steps that help in the formation of 
citizens. That’s why the aim of state must be common good. He believed that ‘the state is a partnership of citizens in constitution’.  
 
        A good citizen would have the intelligence and ability to rule and be ruled. A good citizen must possess virtues and moral 
goodness which inspired him to become selfless and cooperative civic life. Aristotle mentioned that ‘good man’ and ‘good citizen’ have 
different in excellence and duties. According to him that ‘the good citizen is one who does service to his state and this state may be bad 
in principle’ (p.36). A good citizen always tries his best for the community and the state. And he will dedicate himself to the constitution 
of the state. Aristotle mentioned the difference by saying that “the virtue of a citizen must be suited to his constitution. Consequently, if 
indeed there are several kinds of constitution, it is clear that there cannot be a single virtue that is the virtue of a good citizen. But the 
good man, we say, does express a single virtue: the complete one. Evidently, then, it is possible for someone to be a good citizen without 
having acquired the virtue expressed by a good man” (p.127). So good citizen has not one single virtue but good man has one single 
virtue which is perfect virtue. Then he mentioned that ‘all must have the virtue of the good citizen-thus, and thus only, can the state be 
perfect; but they will not have the virtue of a good man, unless we assume that in the good state all the citizens must be good’ (politics, 
iv). So it is clear that to be a good citizen you may not be needed the quality of a good man. Robert Develin mentioned in his article that 
the excellence of the citizen is relative to the constitution whereas the excellence of the good man is relative to an absolute standard. He 
more mentioned that there is no common excellence for all citizens also. Waldemar Bulira very nicely present in his article that how 
Hannah Arendt gave suggestion on a tussle between good citizen and good man. Hannah Arendt advocated that there are two aspects of 
human life private and public. There is the distinction between morality and politics. Hannah pointed out good man as ‘private’ and 
good citizen as ‘public’ morality of life. At the same time, she thinks that a good man may be threat to public domain. According to her 
‘a good citizen does not need not to be a good man. Of course, it does not mean that he or she has to do evil’ (Waldemar, p.134). one 
thing to mention here that Hannah did not support violence in politics rather she thought violence is dangerous for the very sphere of 
politics. Agnes Heller mentioned that the distinction between good man and good citizen are very important for modern world. Though 
she thinks both are very needed for morality and have some common base. The role of morality or virtue is the main base on which 
people can upgrade themselves for the upliftment of society. She said that ‘if one wants to improve mankind, one must have a clear 
conception of what true virtue is. True virtue relates to mankind as a whole, all aspects of man’s behaviour both in public and in private 
life. Moralizing politics pots for a particular way of life and is prepared to demands its general adaption, at least within a given country 
or political movement’ (Heller, p.225). So, she wants to moralizing politics by help of virtues. She mentioned a set of or principle-1) 
liberty 2) equality 3) (rational) equality 4) justice and 5) equity. For Heller every member of a state has specific citizen virtues and this 
can be acquired by practicing only. Again, virtues are very closely related to values. And the main vale of a state is living a good life. 
Waldemar mentioned a list of civic virtues for good life in a state. Those are-1) radical tolerance, 2) civic courage, 3) solidarity, 4) 
justice, 5) intellectual virtues of readiness to rational communication, and 6) phronesis.  Simon Tormey called these virtues as “specific 
to the good citizen”.                                                               
                                                  
Civic Virtues according to Modern Thinkers 
Our lives begin to end the day we become silent about things that matter. -Martin Luther King Jr.   
        Many modern thinkers explain and extend the list of civic virtues. All virtues have not social value, but civic virtue has always 
centred with social values. Civic virtue’s main aim is to promote public good. Dagger mentioned in his book that there are three basic 
elements of civic virtues. First, fear of corruption which he thought that this is the big obstacle of social development. People should not 
concentrate on personal pleasures or the pursuit of luxury. They need to practice the art of self-sacrifice. Second, fear of dependence, is 
the second basic elements of civic virtue. Dependency is not compatible with freedom. To be free people should focus on self-rule 
because only self-rule can avoid personal dependency. Finally, the importance of independence or liberty, is the third element of civic 
virtue. Individual liberty is the very key concept of republican. 
 
  Civic Virtue according to Robert Putnam 
        One of the most compelling studies of civic virtue in politics in recent time was by Robert Putnam. In his book Making 
Democracy Work Putnam wants to answer the question-‘what are the conditions for creating strong and effective representative 
institutions?’ Find out the answers he focused on socio-culture factors in shaping the quality of the institution. He advocates for 
decentralization in the society and wants a horizontal relationship not a vertical relationship in the society. He knew that this challenge 
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will come from political elite. They are the important elements of social changes. The successfulness of the institution depends on, 
according to Putnam on two factors- 1) “socio-economic modernity” and 2) civic community. 
 
Civic community 
        Civic community is the key concept to build an ideal state. It is the state of equal rights. It is the idea that good government 
performance is the product of ‘civic community’. Civic community always supports self-government where citizen can participate. 
According to Putnam four central themes are connected with ‘civic community’. Those are- 

1. Civic Engagement 
2. Political Equality 
3. Solidarity, Trust and Tolerance and 
4. A strong Associational life. 

 
        To him that “that the concept of ‘civil society’ has played a central role in the recent global debate about the preconditions for 
democracy and democratization. In the newer democracies this phrase has properly focused attention on the need to foster a vibrant 
civic life in soils traditionally inhospitable to self-government” (Putnam 95, p.77). He further said that “in the established democracies, 
ironically, growing numbers of citizens are questioning the effectiveness of their public institutions at the very moment when liberal 
democracy has swept the battle field, both ideologically and geopolitically…. This democratic disarray may be linked to a broad and 
continuing erosion of civic engagement that began a quarter century ago…. How to reverse these adverse trends in social connectedness, 
thus restoring civic engagement and civic trust” (ibid).  
 
        Civic engagement is very important in a democracy. Civic engagement means that citizen should participate both in public 
interested and sacrifice his own for the community. Citizen must cultivate civic virtues and always think about public good. Social 
community sustain in the concept of ‘civic virtue’. Civic virtue is the character of the citizen. Civic virtue will decide the performance 
of the citizens. Political equality denotes that all citizens have the same rights. According to Putnam it is based on “norms of reciprocity” 
and sense of responsibilities to others. All will be tagged with a single tie. There must be relation of a trust between citizens. Citizens 
have the respect and tolerance to the difference of the opinion. The association can teach us the discipline. Our main aim is to produce 
the common or public good. Here Putnam said that “to be sure, not all political activities deserve the level ‘virtuous or contribute to the 
commonwealth’. A steady recognition and pursuit of the public good at the expense of all purely individual and private ends seems close 
to the core of the meaning of civic virtue.... citizens in a civic community, though not selfless saints, regard the public domain as more 
than a battle ground for pursuing personal interest” (Putnam 93, p.88). Trust, sense of responsibility and reciprocity are important to 
facilitate common good. According to Putnam his civic community was absolutely free from exploitation and alienation. Civic 
community also produces a sense of solidarity. In this community citizens must cooperate through mutual benefits. 
 
 Social Capital 
        Social capital is one of the most important aspects for civil society in modern time. It is a highly appealing and potential 
promising newborn concept. Putnam defined that ‘whereas physical capital refers to the physical objects and human capital refers to the 
properties of individuals, social capital refers to connections among individuals-social networks and the norms of reciprocity and 
trustworthiness that arise from them. In that sense social capital is closely related to what some have called “civic virtue” (Putnam, 
p.19). Social capital refers to the features such as trust, norms and networks that can strong the efficiency of society. So social capital 
has three components- i) moral obligations and norms ii) social values (especially trust) and ii) social networks. 
 
        Social capital is very much linked with civil society. In social capital, the capital is maintained and reinforced as long as the 
citizens continue to invest in the relationship. According to Putnam social networks have moral values and social contacts gave an 
impression on the productivity of individuals and groups. That’s why social capital is very closely connected with the concept of ‘civic 
virtue’. Again, civic virtue is linked to active citizenship. Active citizenship demands active participation of the individuals in the society. 
The aim of civic virtue is also produced common or public good over private good. Social capital has important implication for society 
and reduces the effect of individual’s acting for their own benefit. 
 
        Social capital is a collection of resources that an individual or organized structure gains through a set of norms and networks. 
Social capital is applicable to individual good or collective good?  There are two groups some support individuals and some common. 
Adler and Kwon gave best answer that it is depend on the actor of the society. Bourdieu and Coleman thought social capital as individual 
level. On the other hand, Fukuyama and Putnam view as collective level. It is applicable to micro levels i.e., among individuals and also 
macro level to the groups. 
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       There are many thinkers who describe social capital in their way. John Field defined social capital as the theory of ‘relationship 
matter’. He described that ‘the central idea of social capital is that “social networks are a valuable asset”. Interaction enables people to 
build communities, to commit themselves to each other, and to knit the social fabric. A sense of belonging and the concrete experience 
of social networks (and the relationships of trust and tolerance that can be involved) can, it is argued, bring great benefits to people’ (J. 
Field, p.1-2). Pierre Bourdieu defines that ‘social capital is the aggregate of the actual or potential resources which are linked to 
possession of a durable network of more or less institutionalized relationships of mutual acquaintance and recognition’ (Bourdieu, p. 
249). According to him there are various forms of capital- economic, cultural and social. Each has importance in their fields. Economic 
capital centred with capital, cultural capital centred with habitus and cultural articles. And social capital has two components according 
to Bourdieu, one is based on social networks and second is based on mutual cognition and recognition    Coleman said social capital 
depends on social structure and on its members also. According to him there are three forms of social capital-reciprocity (trust), 
information channel and flow of information, and norms. It’s always aim is to produce public good.          
  
 Republicanism and common good 
        The central concept of republicanism is “common good”. The means to achieve the common good, are-i) practice of “civic 
virtue” by citizens and ii) institutional restructure. Civic virtue is the key concept of republican thought. By practicing civic virtues both 
citizen and ruler can produce common good for all. Civic virtue teaches citizens to overcome from their personal interest or self-interest. 
Individually by practicing civic virtues people can produce public good. But collectively we have to create social capital through social 
ties. These ties can be done by three process-bonding, bridging and linking. Bonding ties refers close ties to one another like family, 
close friends. ‘It is more inward-looking, protective, and exercising close membership, and therefore good for under-girding specific 
reciprocity and mobilizing informal solidarity’. Bridging ties denotes to the distance relationship like workmates. It is out-ward looking. 
It helps easily to remove community problems. And linking ties denotes ties between institutions and communities with state. Close ties 
build up strong capital and temporary build up weak social capital. Republican coined civic virtues to produce public good. To produce 
public good citizens, need to participate as active citizen. As a way civic virtue can solve the dilemma of collective action.  
 
        Gandhi was very much aware with networks or social capital. He knew that to mobilize the mass we have to create ties among 
citizens. If we analysis Gandhi’s every movement, we can find that he always concentrates on mass mobilization. His mobilization was 
from every section of classes and without judging religion also. But one thing to remember Gandhi never distract from his ideology i.e., 
truth and non-violence. His means and ends both were important in his philosophy. His end was to produce common good for all. So he 
advocated for Sarvodaya- the uplift of all.       
                    
Gandhian civic virtues 
        According to Gandhi all men have same divine potentiality. Gandhi always gave importance to the individuals. He considered 
individuals as the supreme consideration. He mentioned that ‘Men are good. But they are poor victims making themselves miserable 
under the false belief that they are doing good’ (The essential writings of M.G., Iyer (96), p.165). People should oblige to place our 
resources at the disposal of humanity or ideal state. Gandhi believed that without civic virtues life is like a ship without an anchor. To 
build ideal state or ‘enlightened anarchy’ Gandhi gave more important to the individuals. Actually, Gandhi wants from every individual 
to perform their duties with morality. To reach that ideal state Gandhi very much emphasis on civil society. By the help of civil society, 
the development of the society or state can be reached to the needy sections of the society. Actually, civil society will inspire people to 
do sacrifice or social services for the society. Parel also agreed that ‘…without a strong civil society, independence or development 
would benefit mainly the upper castes and would lack a positive content beneficial to the people as a whole’ (p.5). The idea of civil 
society actually helps to transfer society into an ideal or anarchy- enlightened anarchy. Gandhi wants that citizen should practice virtues 
so that they can ruled by themselves, keeping mind about the concept of Sarvodaya and Satyagraha.  Iyer mentioned the importance of 
virtue by saying that ‘absolute values cannot be cherished or uphold in society and politics unless an increasing numbers of social 
workers and political crusaders accept the monastic ideal and introduce it in public life’ (p. 73). Only by virtues or morality citizen can 
be virtuous and at the same time society can transfer into an ideal one. According to Iyer that ‘the taking of vows as the necessary means 
to self-purification and self-discipline, without which the purification of politics and the revolutionary transformation of society would 
be impossible’ (p.73). Though Gandhi did not believe in revolution, he only believed in the path of Truth and non-violence. He actually 
wants to change the heart of the people. To change human character and heart Gandhi suggest a set of virtue for the citizen.  Gandhi 
knew that how will be the citizen, so will be the State or society. Gandhi mentioned a set of virtues to practice, those are- i) Truth ii) 
Non-violence iii) non-stealing iv) Chastity v) greed lessness vi) Swadeshi vii) Removal of untouchability viii) bodily labor ix) Control 
of the palate x) Fearlessness xi) respect for all religion. 
 

We found that many researchers of Gandhi and political-philosopher extended the list of civic virtues. In the article ‘Citizenship 
Ethics in Public Administration’ Camilla Stivers mentioned that ‘citizenship connotes both a status and a practice’. Status implies a set 
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of relationship between state and individuals, and practice involves obligation, duty, activities etc. Stivers through his whole article 
mainly focused on four key attributes, those are- 

1. The exercise of decisive judgment on public matters 
2. Devotion to the public good 
3. Education or development and 
4. Community 

 
Conclusion 
        Thus, from the above discussion we can understand that to reach Gandhian political ideal the role of civic virtue is very 
important. As a unit of the society, Individual, can upgrade or improve themselves by practicing or cultivating civic virtues only. So, he 
mentioned for the satyagrahi a set of virtues to follow. Remembering the importance, Gandhi mentioned in his writings that ‘it will then 
be a state of enlightened anarchy in which each person will become his own ruler. He will conduct himself in such a way that his 
behaviour will not hamper the well-being of his neighbours’ (CWMG, p.380).  
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