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ABSTRACT:  
 
The world is presently facing ethical, socio-economic and political conflict due to the misinterpretation of our moral 
consciousness and our greediness. In this regard Gandhi in undoubtedly was one of the magnetic personalities of the 
modern times who left a great impact on the contemporary socio-ethical forces in this Century. The intensity of present 
moral meltdown is so degraded that it is being compared with the global moral chaotic situation. In his analysis he 
included that unless these were reconstructed on certain moral or ethical principles, there exited little scope for achieving 
any real progress and happiness of humanity in general. In this paper it has been tried to explain the impact of Gandhian 
socio-ethical and non-violence approach instilled an urge to seek solution to the problems as recent times.  
 
KEYWORDS:   Ahimsā, Dharma, Forgiveness, Śānti, Sarvodaya, Truth. 

 

The present society is facing the very crisis of social integration. There is much greater selfishness, lack of concern for 
others, alienation, disharmony, hatred, aggression etc. are everywhere at present. Modern Western and Eastern societies 
and its culture are increasingly characterized by omnipresent sense of insecurity, violence, isolation, fear and terror etc. it 
cannot be said that these problems did not exist earlier. But the magnitude and intensity of human tragedy was lower in 
comparison to the present society. Therefore, the importance for the quest of social integration has become extremely 
urgent and imperative now. 

Gandhi is not an academic philosopher so has not evolved a system of ethics on the firm foundation of philosophical 
reflections. Gandhi, the father of the Nation wanted each nation to develop self-sufficiency. He emphasized upon political, 
territorial, economic and social integration of the nation. In this context that the present paper seeks to discuss the 
importance of Gandhian ethical approach to social integration in the present society as well as the world. To Gandhi 
religion, ethics and spiritualism are all one. He holds that religion and ethics are for life and them from a sort of means to 
the spiritual attainment in the form of self-realization that is the end of life. He expects not only the learned and 
enlightened to seek perfection; he seeks perfections for the ordinary men and women. Man’s life has as its ultimate aim, 
self realization and self realization is possible only through a religious and moral life. It explains the all pervasive 
influence of morality on man’s life. No life in conceivable without religion and morality on which stands man’s life as a 
human. In Gadhian opinion a good life a life led on the percept of Ahimsa together with a constant service to the people to 
the society. Life is worth living when it is a life of service to God. 

According to Gandhiji, our main object is to realize Truth and for this the path of non-violence is to be resorted to. 
“….Without ahimsā it is not possible to seek and find Truth. Ahimsā and Truth are so intertwined that is practically 
impossible to disentangle and separate them.” i To him the imperatives like the truth, non-violence etc. come as the 
direction of the inner heart and the mental firmness in practicing the vows like truth; non-violence etc. is the penance for 
remaining in the path of morality. To Gandhiji morality is the basis of all things, and that truth is the basis of morality. He 
remarks- “But one thing took deep root in me- the conviction that morality is the basis of all things and truth is the 
substance of all morality.”ii One who remains firmly in the path of morality without any fear can realize the grace of the 
Truth in the long run because he believes ‘Fearlessness is the first requisite of spirituality. Cowards can never be moral’.iii 
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The doctrine of non-violence propagated by our ancient seers and freshly interpreted by Mahatma Gandhi and it signifies 
socio-ethical, economic and political exploitation of a section of human beings for the benefit of others. Generally an 
exploiter commits violence by his ceaseless effort in fulfilling the unjustified desires. Gandhiji does not accept non-
violence in the sense of non-killing merely. Any type of hatred is wrong under any circumstances. Like Manu Gandhiji 
has discouraged the destruction of property, which is also taken as a form of violence.iv The wider meaning of non-
violence includes refraining from causing suffering out of evil purpose. Actually, non-violence is related to non-
exploitation is essentially a mental behaviour also which means the absence of ill will. Non-violence has to be practised 
not only in action but also in speech and mind also. The cutting down the trees is described as violence after considering 
its tremendous utility in a society. If someone does it without thinking the good of the society, the act is a violent one. If 
the principle of non-violence is strictly adhered to other moral virtues that are connected with non-violence will be 
evolved gradually. The concept of non-violence is connected with truthfulness. Any type of error is the cause of violence 
and hence, a person adhering to the truth cannot remain violent. 

Gandhiji advocates peace against war and democracy against dictatorship. Violence destroys both. Hence, non-violence is 
the key to progress and peace. The practices of the non-violence save human beings from exploitation, environmental 
pollution evil relation actions against the will of the superiors, etc. All these lead to the social peace and harmony. The 
non-violence is the means through which peace or śānti is attained. It helps to fulfil the mission of Gandhiji to establish a 
Rāmarajya, an ideal state, free from all kinds of oppression and unfairness and full of peace. Even today if non-violence is 
taken as a means, peace must come into being in the modern society as shown by Gandhiji. The word śānti comes from 
the root śaṁ meaning ‘to restrain’. Restraining our sense organs from external objects follows from the practice of non-
violence. The present word is ‘Hiṁsāy unmatta prtthī nitya niṭhura dvandva’ (i.e. the world is full of envy- here we find 
discontent full of envy and full of constant cruelty)v and Gandhiji’s policy of non-violence can alone bring peace after 
removing violent activities- mental or non-mental. Ultimately, non-violence teaches forgiveness and forgiveness is a 
quality of the brave only. There is no cowardice in non-violence and non-violence is a means of correction and 
conversion. It helps to change the heart of wrong doer. It is an active force, force of the soul or the power of the Godhead 
within us, which provides peace through rectification or correction.  

To Gandhiji a human beings body is meant for serving others. Following the line of the Bhagavadgītā it is said by him 
that one who takes something without offering that to others is a thief (apradāyaibhyo yo bhūṅkte stena eva saḥ).vi Every 
moral action performed by an individual is a kind of sacrifice or yajña. Gandhiji has taken the meaning of the term in a 
wider way. To him it means an action performed for the welfare of others without expecting any return from them. If this 
habits is cultivated regularly and deliberately, our desire for rendering selfless service to others will grow stronger, 
resulting in our own happiness as well as that of the world at large.  

This principle is quite opposite to the utilitarian one, which advocates the greatest good of the greatest number, Gandhiji 
as a follower of Ahimsā principle cannot support this. If he wishes for some (not all), it will go in favour of himsā against 
a section of people. He always advocates the greatest good of all and ready to embrace even death for the realization of 
this ideal. An individual may embrace even death so that others may live happily. He believes in the principle of Tyaktena 
bhuñjīthāh (i.e. one should attain enjoyment through renunciation). An individual believing in utilitarianism, on the other 
hand, does not want to sacrifice for the sake of others. Gandhiji says- “I do not believe an individual may gain spirituality 
and those who surround him suffer. I believe in Advaita. I believe in the essential unity of man. Therefore, I believe that if 
one man gains spirituality, the whole world gains with him and, if one man falls, the whole world falls to the extent”. 

A virtue is virtue in the true sense of the term if it is connected with the welfare of an individual as well as other social 
being. There is not a single virtue, which is connected with one’s own welfare but not with others. In the same way, there 
is not a single vice, which can affect many offenders apart from the actual person. Whether a man is good or bad is not an 
individual’s concern, but concern of the whole community. Just as an infectious virus in an individual being affects not 
only him but also all, this type of bad quality cannot affect a man but the community as a whole. Hence, our ideal or 
ethical principles are connected with the welfare of all. In fact, the definition of Dharma given in the Mahabharata tells us 
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that to think welfare of all is Dharma (Mānasaṁ sarvabhūtānāṁ dharmamāhurmaņişinaḥ/ yasmāt sarveşu bhūteşu 
manasā śivamācaret//).vii 

Actually, Gandhi did not like to restrict morality to the inner life of man. He did not place to responsibility of social evils 
on God or on the individual but on society. The deepest wounds on humanity inflicted by the present society could be 
healed by society alone. Social and economic evils are the products of a determinate organization of society and the 
eradication of evil from social life coincide with a radical transformation of man’s perspective of his existence and his 
conception of life. The subject matter of Gandhian ethics is therefore not only the individual but also human society. 

Gandhi holds that in order to lead a good life we must have to fulfil two basic needs- celibacy and non-possessions,viii 
absence of the cultivation of these two needs leads man to a very ordinary, worldly selfish life full of moral attachment. In 
order to cultivate the celibacy and non-possession, restraint and self control is absolutely necessary and this will become 
possible only by rigoristic performance of duty. Man becomes man by restraint and self control. Man will become divine 
bathe in favour of God by this. This is a real purusartha in life. Although morality presupposes on inward development in 
Gandhi’s view and self control in regarded by Gandhi as necessary precondition to social control; man cannot realize his 
true nature by retiring into a cave or a forest. Gandhi holds that it is necessary for man to engage in the task of social 
transformation in terms of truth or its value components, Non-violence, Freedom and Equality. Man’s life is valuable; his 
personality is unique and meaningful; but this meaningfulness can be experienced only by establishing unity and equality 
with other men.  In committing himself to the ultimate values man also commits the whole of humanity to these values 
and the moral progress of entire humanity logically involves the moral progress of the individual.    

Gandhi’s practical philosophy is not merely an academic philosophy but a philosophy of action, a philosophy of 
transformation of individual as well as social life is only due to the ideal of non-violence. Portraying man as a spiritual 
being Gandhi considers non-violence to be the law of the human being. The ideal of non-violence, for Gandhi, is the only 
ideal by adopting which permanent peace in social-political life can be achieved. Although the application of this ideal in 
our practical life needs sacrifice, self-suffering and faith in God in can be practised universally by all people as a surest 
means for the solution of any and every problems of our social life. 

Welfare of humanity is the ultimate goal of human society. This goal cannot be attained without peace in our social life. 
But our present day social life is suffocated by social unrests, like violence, terrorism and oppression. There is an eager 
need of a humanitarian principle by means of which all anti-human as well as anti-social force creating hurdle on the path 
of progress and welfare of humanity can be overcome. Where human love prevails there violence, killing of innocent 
people cannot take place. 

We know that Mahatma Gandhi, the pioneering votary of humanism, believed that man is Truth and man is God in divine 
ascent and excellence. Gandhi loved man not because of his respect towards humanism but because he believed man as 
the best creation of the world. For true humanism Gandhiji wanted to cultivate and disseminate the education of the heart. 
He had profound love towards all the basic human values. To him, Vasudhaiva Kutumbakam- everyone is my friend-was 
the spirit which prompted Gandhi to fight for the establishment of human dignity. Gandhi, with his ideas of Truth and 
Love, with Sarvodaya, with Satyagraha, with education for human rights and democracy, practised his humanistic ideas. 
In the moment of crisis, to save humanity today from intolerance and disintegration and to save the world which is full of 
tension and conflicts because of troublesome tendencies Gandhian philosophy of ethics and humanism has special 
significance. Instead of technological advancement the spirit of humanism can save us from the pawn of intolerance and 
distrust. Our conviction is that there is no alternative to the ideal of non-violence that is the ideal of love as a means to 
overcome the social evils like violence and terrorism. Here lies the relevance of Gandhi’s ideal of non-violence. Thus, the 
spirit of Gandhian ethical approach, philosophy of Truth and Non-violence is the best alternative for the safety of 
humanity.  

 



 
Cover Page 

  

  
 
DOI: http://ijmer.in.doi./2022/11.03.146  

            

 

ISSN:2277-7881; IMPACT FACTOR :7.816(2022); IC VALUE:5.16; ISI VALUE:2.286 
Peer Reviewed and Refereed Journal: VOLUME:11, ISSUE:3(7), March: 2022 

Online Copy of Article Publication Available (2022 Issues): www.ijmer.in 
Digital Certificate of Publication: http://ijmer.in/pdf/e-Certificate%20of%20Publication-IJMER.pdf 

Scopus Review ID: A2B96D3ACF3FEA2A 
Article Received: 2nd March 2022   
 Publication Date:10th April 2022 

Publisher: Sucharitha Publication, India 

 

 
148 

 

REFERENCES 

 
i  The Selected Works of Mahatma Gandhi, Vol. 4, Navajivan, 1968, pp. 218-219. 

ii  Gandhi. M.K., My Experiments with Truth, Navajivan Publishing House, Ahmedabad, 1948, p.40. 
iii   Young India, 13-10-21. 

iv  Manusaṁhitā, 8/285-288. 

v  Ghosh. Raghunath, Humanity, Truth and Freedom: Essays in Modern Indian Philosophy, Northern Book Centre, New 
Delhi, 2008, p. 108. 

vi  Śrīmadbhagavadgītā, 2/3. 
vii  Mahābhārata, Śāntiparva, 193/31. 
viii  Ghosh. Raghunath, The Gandhian Concept of Morality: In the Light of Advaita Vedānta, Gauhati  University Journal 

of Philosophy, 1995, Vol. 2, No.1. 


