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Abstract  

The history of education is the history of life and experiments of great educational philosophers whose germs of ideas 
continue to inspire educational thoughts and practice across the world. The last two hundred and fifty years will go down in the history 
as the most formative year of modern education. Education as we see it today owes much to the wisdom of East as well as of the West. 
To put the same in clear fashion both East and West have contributed in the past to the educational ideas, ideals and ideologies. The 
super structure of present-day education rests on the firm foundation they have laid by their great contributions. Among the Indian 
educators the study will focus on the contribution of two noble and notable Maharshi Aurobindo, Rabindranath Tagore.  These great 
thinkers have not only given us theories of education based on all that is essential in Indian civilization and culture but also their 
scheme in actual practice. It is an admitted fact that they took keen interest in philosophizing education. This paper will try to find that 
whether there exist any significant differences between Maharshi Aurobindo and Rabindranath Tagore in the light of the values of life, 
philosophy of life, philosophy of education and even in their contributions to education. 
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Introduction 

Education plays a vital role in the development of human civilization. It is the prime key topersonality upliftment.It enables 
everyone to be self-dependent and makes people civilized, goodmannered, well skilled and responsible, educated person 
candiscriminate good and badbehavior. Education is considered as the foundation of development. It provides the nation withtechnical 
and administrative man power unless a country owns required. Education is animportant medium of acquiring skills and knowledge. 

 
 The mother India has given birth to so many great heroes / sparkling personalities like M.K.Gandhi, Swami Vivekananda, Sri 
Aurobindo, Rabindranath Tagore, Iswar Chandra Vidyasagar,and Radhakrishnan and so on. These great personalities have scaled 
soaring heights through theirinimitable and worldwide achievements and have influenced many generations with their noblethoughts, 
ideals and actions. They dedicated their lives for the sake of the country.  
 

This study concentrates on the philosophical and educational ideas and thoughts expressed by the two-philosophers of India 
namely Maharshi Aurobindo and Rabindranath Tagore, who were the contemporaries, and who belonged to British India. These great 
thinkers have much impressed Indian education with their stupendous and magnanimous ideas, views and thoughts. They were 
successful in bringing Indians together on the binding basis of all that is essential in our civilization and then showed the right path not 
only to Indians but also to the whole world. 
 
Objectives  
The objectives of the present study are as follows 
 To explain the educational views which reflect the values of life cherished by these two-philosophers such as personal, moral, 

social, spiritual, cultural and aesthetic. 
 To compare and contrast critically the educational ideas and views of these two-philosophers of India. 
 To explain these two-philosophers as the prophets of humanism, idealism and spiritualism etc.  
 To acquire knowledge about Maharshi Aurobindo's Integral Education, Rabindranath Tagore's Education for Fullness.  
 To evaluate their work as the educationists and to say in what line did, they make an advance over the past educators. 
 To compare the educational implications and thoughts of these trio philosophers with the thoughts of other modern thinkers of 

India.  
 To trace the influence of these eminent philosophers on modern educational thought and practice. 
Tools Used for The Study  
The following tools are used for data collection 
 Auto-biographies. 
 Writings and Speeches. 
 Relevant Literature.  
 Visit to places.  
 Web-site and Internet. 
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Limitations of The Study  
The present study is subject to the following limitations.  
 The study is not exhaustive in nature. 
 It is based only on the philosophical and educational thoughts of these two-philosophers.  
 It is restricted only to the thoughts which are related to the values of life cherished by them such as personal, moral, spiritual and 

cultural.  
 It is limited to the comparison of the idealistic philosophies of them in order to find out the relevance of their ideas in the present-

day context. 
 As the study of philosophical and educational views, thoughts and ideas of these three great thinkers constitute a vast area of 

investigation so the study cannot cover up fully this vast area of investigation.  
 The study is restricted to descriptive, analytical and comparative methods. 
 
Methodology of The Study 

 As the study is merely descriptive in nature the investigator has made an honest attempt to study the various relevant books 
on the educational ideas of the two-philosophers namely Maharshi Aurobindo, Rabindranath Tagore and those published on them and 
their thoughts and views. The investigator has tried his utmost to make the study as objective as possible by employing two types of 
resources. The first type of resource that has been employed in this study is primary resource and the second one is secondary resource 

 
Primary Sources  

Under primary sources philosophical methods are to be used such as induction, deduction, analysis, synthesis and dialectic. 
In this study descriptive, comparative, analytical and philosophical methods have been employed profitably.  

 
Secondary Sources  

Secondary sources which have been made use of in this study are auto-biographies, commentaries, books, articles published 
in various periodicals, journals, newspapers, encyclopedias and other allied publications. 

 
 Maharshi Aurobindo's Concept of Education 

 Maharshi Aurobindo was deadly against the British system of education that was being imparted during those days. He was 
even not satisfied with the system of education that was in practice even after the attainment of independence. He was of the opinion 
that it was an alienating education not even remotely touching the nation’s social fabric. He opined that it was not in conformity with 
the mental and spiritual needs of the children and demands of the nation. Hence, he strongly pleaded for the reorganization of the 
whole system of education on national lines. He thus writes- "Education must not be a machine-made fabric, but a true building or 
living evocation of the powers of the mind and spirit of human being". According to him our education should be in conformity with 
the needs of our modern life. To put the same in clear fashion, education should create dynamic citizens so that they are able to meet 
the real needs of modern complex life in his concept of education freedom is the basic principle. The individual being the end, he is to 
be allowed the maximum freedom to learn and grow according to the law of his being. N.C. Dowsett has summarised the concept of 
education of Maharshi Aurobindo thus, "The meaning of the word education is ... to educate the inner, hidden latent, dormant, 
potential secret within every human being, secret because it is not of the senses but of the inner truth of being and because it is that 
most unknown part of the being which has yet to evolve to its full stature".  

 
 Rabindranath Tagore's Concept of Education 

Rabindranath Tagore was deadly against the then prevalent system of education which snatched the child from the laps of 
nature every early in life, confined him within the boundaries of school and then put him into an office or factory. While explaining 
the meaning of education he writes, "That education is highest which not only impart information and knowledge to us, but also 
promotes love and fellow-feeling between us and the living beings of the world". He described education as a means to develop the 
personalities of the child to its fullest so as to enable man to live life in harmony with all existence. It is to live life as a whole and live 
life in abundance. According to him, "Education is the all-round development of the individual in harmony with the universal while 
interpreting the meaning of education he writes, "The highest education is an education which does not merely give us information but 
makes our life in harmony with all existence." He has tried his best to combine in his concept of education the respectfulness of 
Idealism, Naturalism, Freedom and Originality of Naturalism; Socialization, Practical Efficiency, Ceaseless Experimentation and 
Inventiveness of pragmatism. In his opinion education is reformatory and expensive process which seeks to unfold all that is good and 
noble to individual. True knowledge brings enlightment and self-realization. He conceived education as dynamic, living and closely 
associates with life. 
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Maharshi Aurobindo’s Values of Life  
 Like most of the thinkers of India Maharshi Aurobindo also laid emphasis on the development of the individual or the collectivity. 

He aims at realization of harmony between individuals and also between nations. Hence his scheme of education is truly 
international. It is not only for India but also of the world.  

 He opines that the purpose of education in a nation is to prepare the individuals to serve their roles according to their status in 
society. He says individual differences are the basis of modern system of education.  

 He says religion is an endeavor of man to turn away from the earth towards the divine. 
 According to him moral and religious teaching not only improves the character of the pupils but also raises very complicated 

issues. Moral character and a truly religious outlook are no doubt valuable in themselves.  
 He propounds that India’s social custom is built upon the pure spiritual conception. In the process of social development, the 

community forms the link between the individual and humanity. No doubt the individual and society are interdependent, the 
society has no right to crush the individual nor has the individual the right to disregard the society.  

 He says that for developing the moral attitude of young man, for developing this attitude it is necessary to train our young man in 
the Aryan traditions.  

 He was of the opinion that the present society should be an integral society. He says that an ideal man alone makes an ideal 
society. Only integral men make an integral society.  

 He propounds that education must strive for a greater synthesis of a spiritualized society.  
 He who has accepted evil in society and politics in a realistic manner, considers nationalism as an idea that emanates as an 

incarnation and merges back into its source.  
 He firmly argues that spirituality not only aims at the total change of consciousness through consciousness.  
 His opinion was that the national system of education must have the spiritual basis. Moreover, the total spiritual education must 

be the goal of education.  
 The aim of the spiritual man is to establish the kingdom of God on earth. Therefore, first of all he will try to create a community 

of perfected individuals for raising the life of humanity.  
 A true spiritual education has to teach the students the relationship between spirit and matter so that one neither looks down upon 

matter and all the problems the material life presents nor shuns spirituality as a lesson in escapism.  
 As in the education of the mind, so in the education of the heart, the best way is to put the child into the right road to his 

perfection and encourage him to follow it, watching, suggesting, helping but not interfering.  
 He pleads that an intellectual education divorced from the perfection of the moral and emotional nature checks the human 

progress.  
 According to him art is interpretation and not creation. Everything is manifested in art. 
 He opines that to appreciate our culture and painting we should free ourselves from all subjection to a foreign out-book.  

 
 Rabindranath Tagore's Values of Life  
 According to Rabindranath Tagore a man can share his possessions with others but not his soul. The discovery of inwardness is 

the essential basis of spiritual life. 
 His educational, personal, moral, spiritual, cultural, and aesthetic beliefs were all coloured by his deep religious faith.  
 He says that teaching of religion or morals can never be imparted in the form of lessons.  
 He opines that religion is not a fractional thing that can be doled out in fixed weekly or daily measures as one among various 

subjects in the school curriculum.  
 His whole personality was permeated by the joy of beauty. Beauty within and without.But his appreciation of Beauty is 

completely of a different pattern. He found the whole Beauty in man. It is here that his conception of Beauty is happily blended 
with the philosophy of truth.  

 According to him the aesthetic consciousness of man has had a development. In the first stages of his development, Rabindranath 
Tagore says, “We have to start with a division- the division between the beautiful and the non-beautiful.”  

 He puts more faith in an individual than in any institution. Therefore, he stands for individualism in education.  
 He does not want that the child should be crushed into the hearsay traditional methods of instruction. The individual child was 

more important to him than the books, methods and teacher. Hence the individual is of supreme importance in any scheme of 
education.  

 He regards moral discrimination as an essential part of human nature. He says, ‘The life of an animal is unmoral, for it is aware 
only of an immediate present. The life of man can be immoral but it cannot be unmoral; it must have a moral basis.”  

 His main aim was to make society free from social evils. So, he tried to establish a classless society to realise the dignity of man. 
Proper education holds the key of success. He insisted much on proper education for the lasting solution of the problems of social 
reform.  

 He opines that love is spiritual and aesthetic, a matter of conscience and good taste and not one of law or code.  
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 He finds music as an aid to the development of spiritualism. He emphatically states that while starting the school in the natural 
surroundings of Bolapur his principal object was to give spiritual culture to the boys.  

 In his opinion spiritual vision normally issues in a new power for good in the world of existence. The spiritual man does not turn 
his back on the realities of the world, but works in it with the sole object of creating better material and spiritual conditions. For 
spiritual life rises in the natural. According to him human relations are the mainsprings of spiritual life.  

 It is to be noted that his naturalism paves the way to spiritualism, because he is not less spiritual. He says that the discovery of 
inwardness is the essential basis of spiritual life. 

 He was always in favour of cultural unity. His ideas are not related to a small social group rather it extends to whole world. He 
gave his ideal to concrete form in Visha-Bharati.  

 He strongly pleaded for universal culture and synthesis of culture. He says that the age has come when all artificial fences are 
breaking down. Only that will serve which is basically consistent with the universal. He opines that we must base our own culture 
on a synthesis of all the different cultures we have.  

 He gives much importance to true culture. In his opinion a true culture is a culture which brings fulfillment from the depths of the 
self to the faculties and aptitudes of man as a whole.  

 He always stressed on the three values namely Truth, Goodness and Beauty in educational endeavour. It should be noted that the 
seekers of beauty and truth will offer their homage to Rabindranath Tagore in the centuries to come.  

 He also regards art as one of the unmistakable symbols of human progress. And to him in Art man ‘transcends his finitude.’  
 Disinterested pleasure is the keynote of his aesthetics. To him utility may be an outcome of art, but it can never be its aim. The 

sole aim of art is delight. 
 
Comparative Views of Maharshi Aurobindo’s Value of Life and Rabindranath’s Values of Life   
 Points of common  
 All of them were educationists, philosophers, idealists, spiritualists and humanists to the core. With all these magnanimous 

qualities they succeeded in providing us a kind of education which is suitable to our temperament and culture. The unique beliefs 
held by them enabled us to know more about their values of life, philosophy of life and philosophy of education. They have not 
only laid stepping stones for their further thoughts, ideas and views but also raised the status of our country in the estimation of 
the world.  

 All these two-philosophers propounded that the values of life play an important part in the flowering of the personality of an 
individual. So they pleaded that for achieving the all round development of the child the personal, moral, social, culture, spiritual 
and aesthetic values should be inculcated in the minds of the children. They were of the opinion that values of life are the life 
blood of a person. As these values are none but the feelings of a person they considered them as master minds. According to them 
the aims of education should be framed keeping in view the values of life. They taught lessons of love and universality and 
administered them as high educational values. 

 Their philosophy of life is all lofty as they were based on idealism, humanism and spiritualism etc. Their values of life may be 
compared to the dynamic forces which give direction to life and help it to achieve their goals.  

 Education to them is the eternal search after the ideals of humanism, nationalism and universalism. In their opinion education 
should be imparted through the medium of mother tongue of the child. It should contain religious tinge. It should also promote 
moral and spiritual development.  

 They were of the opinion that the entire system of education should be re-organized on national lines. Their concept of education 
was similar when they expressed their view that education be in accordance with the needs of our modern life. 

 All of them were of the firm belief that the main aim of education should be the all-round development of the child. The 
education should aim at the physical development, spiritual development, moral development, social development, cultural 
development and aesthetic development of the child. They all pleaded that all these values of life should be harmoniously 
developed. Education should be child centred. They also emphasised that free environment should be provided for the child to 
develop their latent capacities to the full under the guidance of the teacher.  

 As these two-philosophers were patriots they possessed profound love for their country. They tried their best to make the 
education of our country an Indianized one. They wanted to make the people of India conscious of the greatness of India, her 
culture and the necessity of enriching it for making it fuller and greater. 12) It was phenomenal that they, more than half a century 
back anticipated the most progressive educational principles and gave them concrete shape in their modest looking institutions 
and university education. 
 

 Points of Contrasts  
 Maharshi Aurobindo was a philosopher sage while Rabindranath Tagore was a poet philosopher where as Sarvepalli 

Radhakrishnan was an idealist philosopher.  
 The aesthetic values expressed by Rabindranath Tagore are more reflective than Maharshi Aurobindo 
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 The philosophy of life expressed by Maharshi Aurobindo centres on the idea 'Life Divine' which can only be realised through 
Integral Yoga. He laid great stress on the spiritual penance. While Rabindranath Tagore's philosophy of life may be compared to a 
rainbow in which seven different shades appear side by side. They are naturalism, idealism, spiritualism, individualism, realism 
and internationalism.  

 According to Maharshi Aurobindo education must be integral. While Rabindranath Tagore propounded that education must be 
active and creative self-expression in nature. 

 According to Maharshi Aurobindo, "Education to be true must not be a machine-made fabric. In the opinion of Rabindranath 
Tagore, the highest education is an education which does not merely give information but makes our life in harmony with all 
existence.  

 While expressing the aims of education Maharshi Aurobindo stressed more on the development of consciousness in children. 
Whereas Rabindranath Tagore gave special priority to the development of International attitude in children.  
 

Conclusion  
A careful observation and perusal of the above-mentioned points of common and points of contrast reveal that we do find 

more number of communalities than that of points of contrasts. Hence the investigator was able to find out more number of 
communalities but a very few numbers of contrasts amongst these two-philosophers' thoughts and ideas expressed by them pertaining 
to all the aspects of education. No doubt the points of common outweigh the points of contrast. Hence it proves that there are very few 
significant differences existing amongst the values of life, philosophy of life, philosophy of education and even in their contributions 
to education. Whereas the number of points of commonalities exceed than that of points of differences. Finally, the investigator 
concludes that there is not much significant difference amongst the educational philosophies, ideas, thoughts and views expressed by 
Maharshi Aurobindo, Rabindranath Tagore.  
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