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Editorial …….
The Sucharitha: A Journal of Philosophy and Religion. The rave
reviews we received were heartening. Your support and encouragement
facilitated us to come out with the next issue on time without
compromising on the standard style. The journal has and the quality of
the articles.
In the present issue, we have taken up in detail the
philosophical and religious issues discussed in academic circles. There
are well written articles covering a wide range of issues that are
thought provoking as well as significant in the contemporary world.
My thanks to the Members of the Editorial Board, to the
readers, and in particular I sincerely recognize the efforts of the
subscribers of articles. The journal thus receives its recognition from
the rich contribution of assorted research papers presented by the
experienced scholars and the implied commitment is generating the
vision envisaged and that is spreading knowledge. I am happy to note
that the readers are benefited.
My personal thanks to one and all.

(Dr.Victor Babu Koppula)
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CRIME AGAINST WOMEN
Kusum Solanky
Flat No. 1406 A ,Sector -19
Chandigarh

Women and men are created by
same creator. Their rights and
duties are equally divided by him.
Gradually, man started taking
advantages of his strong physical
power. As results of his, the
position of women was educed to
the mercy of men by imposing
unreasonable
customs
upon
womn. With the project of
civilization
people
started
realizing this fact. Law came for
the rescue of women. In India
also, traditional custom and
usages were declared unconstitutional. There is still a need for
improvement. At present, men are
still under the impression that
their position is very strong in the
society. Women’s struggle for
equality in the society is backed
by the law and to some extent by
the right thinking people in the
society. The great gift of classical
and
contemporary,
human
thought to culture and civilization
www.ijmer.in

is the notion of human rights. The
struggle to preserve, protect and
promote basic human rights
continues in every generation in
each society. New rights arise
from the womb of the old, today
we widen the sphere of human
rights thought and action to new
arenas and constituencies. The
task is to strive for a social order
concretizing by positive law, the
aspiration of mankind for the full
and free development of every
individual. Among the wonders of
the omnipotent creator, women
stand apart her charm and
attraction. But unfortunately, this
apparent boon, has become a
course for her in various ways.
History bears testimony to the
fact that many bloody battles
were fought for women resulting
in the rise and fall of many
civilization.
Numerous
socipolitical and legal reforms have
falled to change women’s position
1
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and her exploitation in one form
or other is still rampant. It is very
well said by Pt. Jawahar Lal
Nehru: “The social standing of
any society is determined by the
social status of the women.” It
rises and falls with them. Women
have played a key role in the
evolution
of
maning.
They
continue to serve the family and
society at large from the
beginning of their life till the end.
They have the unique quality to
shoulders the highest family
responsibility throughout their
life. Capability to impart training
and teaching others is an
important virtue of women’s
which is responsible for the
continuing knowledge and skill in
the society. It is well recognized
from ancient times that the
mother is the first and best
teachers, which a person can
have. To some, women symbolize
within themselves the best virtues
of the human race, while to others
they
are
the
living
personifications of the very grace
and

beauty

of

creation.

Still

others have viewed in women the
www.ijmer.in

highest
manifestation
of
tolerance, compassion, service and
sacrifice. The status of women in
the society depends upon the role
played by them and how others
look at their role. Social structure,
cultural norms and value system
are important determinants of
women’s role and their status in
the society. They influence social
expectation regarding behaviour
of men and women as individuals.
As
Mahatma
Gandhi
said,
intellectually,
mentally
and
spiritually woman is equivalent to
a male and she can participate in
every
activity
with
equal
competence as a man. She
therefore deserves an equal status
with man in the society but
everywhere in the world women
are accorded a lower status than
men. In Indian society, the
position and status of women has
been

changing

over

time.

In

Ancient times in all patriarchal
societies the birth of a girl was
generally an unwelcome event.
The son was considered as a
permanent economic asset of the
family and as such was valued
2
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more than the daughter. In India
too in the vedic period the
daughter was not as welcome as
the
son.
The
Atharvaveda
contains charms and rituals to
ensure the birth of a son in
preference to that of a daughter.
The latter’s birth however was
not a source of consternations to
the family in the vedic ages.
Rather in Upanishad we find
mention
of
certain
retuals
recommending to a householder
for ensuring the birth of a
scholarly daughter. In recent
years there has been an alarming
increase in atrocities crime
against women in the country. It
is estimated that the growth rate
of crime against women would be
higher than the population
growth rate by 2013 which implies
that progressively a greater
number of women are becoming
victims of violence. The united
nations commission on the status
of women defines crime against
women to include, “any act of
gender based crime that results
in, or is likely to result in,
physical, sexual or psychological
www.ijmer.in

harm or suffering to women.”
Crime
against
women
are
assertion of dominance over them
and come from the baser instincts
of society. As a matter of fact the
problem of crime against women
is not something new. Women in
Indian society have been victims
of ill-treatment, humilitation,
torture and exploitation for as
long as written records of social
organization and family life are
available.
The
law
social,
economic and political status of
women leads them to be
considered as easy and soft
targets. Moreover crime against
women are often not considered
as crime because of general
acceptance of man’s superiority in
the society. Women themselves
also do not consider as crime
because of their misconstrued
religious values and resulting
socio-cultural attitudes. The fact
however is at sometimes or other
women suffer from humiliation,
harassment, exploitation and
violence

because

of

their

supposedly inferior sex. In daily
life they are generally defined by
3
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sex and it is said that even if all
men are not potential molesters,
rapists, batterers or torturers, all
women could be considered as
potential victims of crime and
violence.
Country and nation which do not
respect women have never become
great nor will ever be in future. In
the history of making one finds
different and disparate cultures,
however distant they may be in
time and space, have at least on
thing common and that is the
contempt
for women.
This
unequal status of women is not
only offensive to human dignity
but is also vocative of human
rights and has emerged today as a
fundamental crisis in human
development all over the world.
Gender injustice is taking the
shape of crime against women all
over the world and India is no
exception to this. Despite the
social reform movements that
took place in 19th century for
enlistment
of
women,
constitutional and legal provisions
to prevent discrimination, positive
judicial trends, welfare schemes
www.ijmer.in

and endless efforts of NGOs
women continue to suffer crimes
both in and outside home. No
place seems to be safe for them
like work. Places, households,
hostels, roads and even buses.
Today they are subjected to all
sorts of evils and crimes like
female feticide and infanticide,
child marriage, wages discrimination, neglect in education,
deprivation frights, underfeeding,
mal-nutrition, sexual harassment,
molestation, rape and murder.
Even our successive governments
have overlooked the security of
women, it is evident from the fact,
that national crime Record
Bureau (NCRB- The statistical
wing of Indian police, started
collecting data on rape cases from
the year 1971, while other
cognizable offences have been
chronicled since 1953. In the very
first year in 1971, 2043 rape cases
were reported as per the NCRB
report. The NCRB has also
concluded that only 20% of the
reported cases has resulted in
some kind of conviction. While
this rise of 873% was taking place
4
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in crime rate, the conviction rate
remained abysmally low. Only two
major reforms took place for a
large number of women who were
seeking justice and unfortunately,
for both this changes to took
place, two woman had to undergo
the same fate, as the 23 year old
Para-medical student met on
night of 16 December 2012 in
Delhi. There are various factors
which are responsible for crime
against
women.
In
sexual
offences, victims are reluctant to
report
harassment
for
any
reasons. One is the fear of not
being taken seriously or being
humiliated by the very institution
which are meant to enforce the
law, another is the fear of
reprisals. In many cases the
victims is made to marry the
rapist to have a socially acceptable
life and this theory is promoted by
police. In this manner rapist gets
emboldened. The another reason
for crime against women is her
economic dependency on their
male counterparts. Women have
little control over the means of
production, therefore exploited by
www.ijmer.in

men. But whenever a no man
becomes
economically
self
sufficient men feel insecure and
try to suppress them. This is why
any progressive woman, who
challenges patriarchy is ostracized
and intimidated. What happened
to 15 year Pakistani girs Yousuf
Malala is a well known fact. The
another reason is that on the long
path of justice, the humiliating
legal process breaks down most of
the rape victims. Also, the law is
more favourable to Juvenile
criminals rather than Juvenile
victims. The another significant
factor responsible for crime
against women is orthodox
mindset of the people. In a
patriarchal society the worth of
women is centred around her
sexuality. Virginity is her biggest
asset and loss of virginity a
reasons to kill her. Women are
subjugated with sexual violence
and they become victims and
culprits at the same time
crime/violence against women
means any act of gender based
violence that results in, or is likely
to result in physical, sexual or
5
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psychological harm or suffering to
women-including threats of such

women can be divided in two
categories.

acts,
coercion
or
arbitary
deprivation of liberty whether

(a) Physical,

occurring in public or private life.
Crime against women including
threats or fear of violence is a
permanent constraint
on the
mobility of women and limits
their access

to resources and

basic activities. Such crimes are
impediments to the achievement
of the objectives of equality,
development and peace. It violates
and empairs or nullifies the
enjoyment by women of their
human rights and fundamental
freedoms.
The term “violence/ crime
against women” following the
declaration of UN commission on
the stall’s of women (1993) is
usually defined as, “any act of
gender based violence that results
in or is likely to result, physical,
sexual or psychological harm or

sexual

and

psychological crimes occurring
within
the
community,
including rape sexual abuse,
sexual
harassment
and
intimidation at work, in
educational institutions and
elsewhere,
women

trafficking
in
and
forced

prostitution;
(b) Physical,

sexual

and

psychological crimes occurring
in the family, including
buttering sexual abuse of
female
children
in
the
household,
dowry-related
crimes and other traditional
practices harmful to women,
non-spousal crime and crimes
related to exploitation.
The nature and forms of
crimes is inter wined within
physical,

mental

and

suffering to women, including
threats such as acts, coercion or
arbitary deprivations of liberty,

psychological levels, prevailing
forms crimes are wife besting
and
cruelty
at
home,

whether occurring in public or

molestation,

private life. Broadly crime against

harassment at workplace etc.

www.ijmer.in

rape,

society

6
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it occurs regardless of age,
marital status, caste, relation,
ensure and class or income
level.
Crimes
includes
physical,
sexual-emotional,
psychological-social
and
economic
abuse by
one
member of a family society
physical
crimes
includes
slapping,

punching beating,

shoving with or
weapons.
Sexual

without
crimes

includes rape, molestation,
harassment. Rape is a forcing
a women to have sex against
her will, it is a violation of an
individual’s rights over her
body. Emotional crimes can
include
all
intentional
attempts to minimize the
victim’s concern and of make
them feel bad-humiliating the
victim in public and private
place. Psychological crime is
any threats that are made or
carried out with the intent of
financial or emotional injury,
blackmail
or
humiliation.
Economic
crime
creates
financial

dependence.

Intimidation as a form of
www.ijmer.in

crime can include making
women afraid by using looks,
actions and gestures: by
destroying their property or by
displaying weapons. Isolation
can be used to control and
limit what woman does, whom
they see and where they go.
Using privilege to control is
also a form of crime. By
treating a woman or child like
a servant and having the last
word about everything the
abuser is acting like a master.
He is defining and rigidly
abiding by the traditional
roles of men and women.
According to Gandhi, both
men and women are of equal
rank, but they are not
identical. They are peerless
pair, being supplementary to
one another, each helping the
other so that without the one
the existence of the other
cannot be conceived. The
concept of self is the most
important factor affecting the
behavior

of

women.

Self-

realization of the potential of
women was severely restricted
7
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in
the
pre-independence
period due to various socio-

2. Anderson,
Margaret
L.,
Thinking about women, 3rd

cultural
conditions
and
conditioning. These was an

edition, macmillan N. Y., 1993

urgent need to make special
efforts to enable women to
become self-reliant, by positive
and active interventions in the
direction
of
confidence
building

in

the

cognitive,

3. CWDS, Crime against women:
Bondage
and
BeyondRevelation of Data, centre for
women’s Development studies,
New Delhi, 2002.
4. Datar,

Chhaya

(eds.),

The

psychological, economic and
political areas. Thus, Gandhi

struggle against violence, stree

attempted to increase the
recognition of the value of

5. Dayal, S.R., Law Relating to

women at home and the
primary relationship, apart
from that he also stressed the
need for the qualitative
transformation of the ‘outer’
public
which
would
acknowledge women’s genius
and accords the ‘feminine’ and
equal
status
in
human
evaluation.
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FREEDOM AND DETERMINISM-THE GITA PERSPECTIVE
Dr .Kalyani Sarangi
Lecturer
KIIT School of Social Sciences
Bhubaneswar
The world is the world of
crisis today. Terrorism, injustice,
religious intolerance, communal
riots etc. are the order of the day.
Neither a seventy year old lady
nor a seven months baby girl is
safe today. Why? Where did we go
wrong? Can we do whatever we
want to do? Are we really free to
play with the religious sentiments
of the mass? We always claim that
we are free moral agents.
Freedom is our natural right.
Enough battles are already been
fought in the name of freedom.
But the irony is that we demand
for freedom without owning any
degree of responsibility. What a
predicament of human psyche?
However, both freedom and
responsibility are co-relatives.
Freedom is meaningful only in the
backdrop of responsibility and
responsibility presupposes that
the moral agent is free. Further,
both freedom and responsibility
www.ijmer.in

are meaningful only
Philosophy of Action.
There

are

in

the

philosophers

who uphold the view that man is
not at all free. Strict determinism
prevails everywhere. This view
also enjoins the support of J. P.
Sartre, the existential thinker, for
whom “man is condemned to be
free.”1 There are also thinkers
who maintain that man is free.
Nietzsche declared “Dead are all
Gods: now we will that superman
live.”2 For him, God is dead, man
is free and there is no
responsibility. The crux of the
issue is that can freedom and
determinism go together? Can
there be compatibilism between
freedom and determinism? Can
one be free to choose any action
he likes or any profession he
wants to pursue? Can one perform
an action without undergoing the
consequences of the action? The

9
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logical structure of all these
concepts will be clearly brought
out in the philosophy of the Gita.
The Gita not only gives us
metaphysics (Brahmavidya) but
also a discipline (Yogasastra).It is
interesting to note that every
chapter is suffixed with”Yoga”. It
means that any path leading to
the state of the Highest Goal is
also

termed

as

Yoga.

It

is

indicated in the colophon thatGitasupanisatsu Brahmavidyayam Yoga-sastre SriKrsnarjuna Samvade.3
These words occur at the
end of each chapter of the
Bhagvad Gita; reconciling the
science of reality and the art of
union with reality.
The Gita attempts to
reconcile
the
apparently
antithetical forms of the social
issues,

existential

dilemmas,

religious
consciousness
and
emphasizes
upon
the
root
conceptions which are neither
ancient nor modern but eternal
and belongs to the humanity of
past, present and future. The Gita
www.ijmer.in

contains the cardinal values and
fundamental ideals which are
always of contemporary relevance
and never get reduced with the
passage of time and place.
Therefore, the Gita is rightly said
to be the manual of living for
mankind.
The Gita begins with the
maiden chapter of Arjuna Visada
Yoga.
Arjuna was confusedwhether to fight or not to fight.
Arjuna represents any common
man who has doubts and
confusions both in his individual
life and social life. ‘To fight’ or
‘not to fight’ was an open choice
before Arjuna. But this does not
mean that he was free either ‘to
act’ or ‘not to act’. Act one must
because
the
very
existence
compels one to act wily nilly.
“na hi kascit ksanamapi
jatu tisthayakarmakrt…………..”4
No one can refrain from
doing something not even for a
moment. If ‘to fight’ is his duty
and

‘not

to

fight’

would

be

resulted in allowing adharma to
reign in the society then he is no
10
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more free not to fight. Fight he
must. In other words, no moral
agent is free not to act.
Freedom/ Freewill is the
sine qua non of action. If the
agent has to act, he is free to act
the way he chooses to act.
Therefore, actions done under
coercions or duresses degenerate
into sheer events. In other words,
actions presuppose freedom of
choice.
Freedom
of
choice,
further, presupposes plurality of
alternatives. Freedom of choice
does not mean that the moral
agent only chooses the end rather
the means as well to reach at the
end. The moral agent is free to
choose one end rather than the
other and he has also reasons for
his choice. Further, the notion of
responsibility is logically bound
up with the notion of free choice.
If one exercises his free will and
chooses to act in a particular way
then he bears the moral
responsibility of owning the

to

action

but

not

to

the

consequences of the action. Action
and
consequence
constitute
necessary links in the karmic
chain. The relation between them
is as necessary as the relation
between cause and effect in the
natural order. The agent is
neither free not to act nor is he
free to choose the consequences.
This is how the moral agent
enters into the action-reaction
nexus.
Arjuna was reluctant to
fight because the very thought of
the war would bring undesirable
consequences like death of the
kinsmen, multiplication of widows
and eventually the corruption of
the race (varna sankara).When
Arjuna has good reasons not to
fight but Lord comes out with
better reasons in favour of taking
up arms against unrighteousness
(adharma). Arjuna has to fight
because he is a warrior not by
birth only but by temperament

consequences of the action. The

(guna) and ability (karma). Both

agent is free to act but he is no
more
free
to
choose
the
consequences. The agent has right

guna and karma determine one’s
svabhava.
Further,
svabhava

www.ijmer.in

determines one’s svadharma and
11
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is being determined by one’s
samskaras (predispositions). Lord
repeatedly harps on svadharma in
order to make Arjuna understand
that

why

Svadharma

should
has

he
its

fight.
logical

implications only when it is
understood in the scheme of
varnasrama dharma. However,
Varna should not be confused
with jaati (caste based on birth) of
today. Varna does not mean the
physical colour of the individual
rather the mental colour, i.e
inclination of an individual to do
certain things. The Gita classifies
human
beings
into
four
psychological types on the basis of
the social needs. Lord Himself
says
“Caturvarnyam maya srstam
gunakarmavibhagasah
…………….”5
Interestingly, the four
psychological
types
namely;
Brahmana, Ksetriya, Vaisya and
Sudra correspond to the class
classification

of

Plato

into

Philosopher king, Warrior and
Toiler classes. A society needs a
class of people who give directions
www.ijmer.in

to the mass to move on and also
help them to reach at their
ultimate goal. The society turns to
them for enlightenment. They are
the Brahmans. Society also needs
Ksetriyas who with vigour and
gallantry protect their subjects
against all forms of evil forces
internal and external. They held
responsible for the law and order
of the state. The class of people
who are assigned with trade and
commerce and to fulfill the basic
needs of people are called Vaisyas.
Sudras, on the other hand, serve
the above three classes. This
fourfold order has changed its
character in the process of history
and has taken the shape of caste
system of today.
Arjuna is not only ksetriya
by birth but ksetriya by svabhava
and svadharma. Arjuna has to
fight because to fight against all
forms of evil and to give
protection to his subjects becomes
the

moral

imperative.

By

appealing to the concept of Varna
dharma, Lord does not appeal to
religious or spiritual frame work.
Lord only reminds Arjuna of his
12
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duty enjoined by his station in
society. Unfortunately, in the
present society, no more svabhava
determines svadharma and no

individual.

The

deontological

structure of varnasrama dharma
helps the individual to grow into

more our inclination determines

excellence which further helps the
society
to
grow
into
par

our profession. The power and

excellence.

property
determines
the
profession one wants to profess. If
a person is in a profession for
which he has no inclination, there
would not only be individual
dissatisfaction but also collective
loss. It will paralyse the creativity
and
innovativeness
of
the
individual which finally affect the
society at large. To act against
one’s svabhava is to collapse
within. This is what Lord says,
“One’s own duty even performed
not to perfection is better than
the duty of another done to
perfection.”
Svadharme nidhana
sreyah paradharma vayabaha.6
Further, Varna dharma is
associated with asrama dharma.
One is expected to discharge his
duties by one’s station in life.
Duty assigned to each asrama is
to be performed religiously fulfills
the all round development of the
www.ijmer.in

In common parlance, there
is opposition between freedom
and determinism. Man is free
either to do a particular act or not
to do but at the same time he is
determined to undergo the
consequences of his chosen action.
Here, we also confront with
another dilemma that if act one
must and one remains bound to
the perils of the inexorable laws of
action-reaction then how far one
is free or how far liberation
becomes a possibility. This
problem of freedom versus
determinism has meaning only
with
reference
to
human
individuals. The Gita holds that
freedom never lies in practicing
asceticism or by abandoning all
actions rather by assigning a new
meaning to action- that of
detached action or niskama
karma. Action binds so long it is
performed under the impulses
13
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born out of the modes of the
material nature (prakriti). The
way the three gunas influence
one’s mind is due to the influence
of the past karma or samskaras.
Such actions are accompanied by
the sense of doership / agency.
The secret of doing actions
without
undergoing
the
consequences is possible only
when one suspends the sense of
agency (kartabhimanatyagah) and
develops
the
sense
of
instrumentality (nimitta). As a
watchman simply guards a
bungalow but never claims that it
is his own similarly a niskama
karmi does actions only as a
trustee of the Divine. Suspension
of agency, further, has its logical
corollary of renouncing the desire
for the fruits of actions (phala
karmaksa tyagah).Our desires
should remain confine to actions
only and not to the consequences
there of. Instead of getting
elevated or depressed by the
consequences of the actions; one
should practice the principle of
offerings (yajna) of the actions to
the Lord. If the human agent is
www.ijmer.in

not the doer of the action then
who
is
the
agent?
The
Purusottama is the Agent of all
actions. It does not mean that the
niskama karmi will stop doing
actions. He does actions only to
promote
collective
wellbeing
(lokasamgraha).
The desire for desire less
action, i.e., niskama karma makes
the moral agent liberate/ free
from actional bondage. What is
important here is that how one
exercise one’s free will or
freedom. Free will is nothing but
one’s skill in doing things.
Paramahansa Yogananda said
“Freedom means the power to act
by some guidance, not by the
compulsions of desires and habits.
Obeying the ego leads to bondage;
obeying
the
soul
brings
7
liberation”. The way one exhibits
one’s skill, if determined by his
past actions (prarabdha) and past
actions by actions of remote past
then where does freedom stand?
Is karmic determinism compatible
with
freedom?
Karmic
determinism means the present is
determined by the karmas of the
14
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past and the actions of the present
is going to determine the future
life. As you sow so shall you reap
is the time honoured maxim.
Freedom

does

not

oppose

discard

determinism
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EDUCATIONAL PHILOSOPHY OF DR. APJ ABDUL KALAM
AND IT’S CONTRIBUTION TO EDUCATION
Dr. Mantri Madan Mohan
Assistant Professor
IASE
Andhra University
Visakhapatnam

Introduction
Dr. Kalam was born on 15
October, 1931 in a Tamil Muslim
family. His father’s name was
Jainulabiddin and mother’s name
was Ashianna. He came from a
poor family. After completing
school
Kalam
distributed
newspaper in order to financially
contribute to his father’s income.
He completed his school education
from Rameshwaram Elementary
School. Then he went to attend
Saint Joseph’s College, and
affiliated with the University of
Madras, from where he graduated
in physics in 1954. In 1955 he
completed his study in aerospace
engineering. He completed his
education from Madras Institute
of Technology (MIT-Chennai) in
1960, he joined Aeronautical
Development Establishment of
www.ijmer.in

Defence
Research
and
Development
Organization
(DRDO) as a scientist.
Dr. A.P.J. Abdul Kalam was a
great Scientist and Philosopher of
par excellence. He was awarded
the Padma Bhushan and Bharat
Ratna, and then he became the
President of India. One of the few
presidents who have touched the
hearts of so many poor children in
the country. Because he also came
from a poor background, he knew
the power of education in
changing one’s future. He was
fond of Teachers’ Day. About the
importance of Teachers’ Day Dr.
Kalam said, “On this day, we
gratefully remember the great
educationist
Dr.
Sarvepalli
Radhakrishnan, whose dream was
that ‘Teachers should be the best
minds in the country.’ Hence,
16
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Teachers’ Day is very important
for all people, for our students

time do not drag your feet.”
“Great
dreams
and
Great

and even for all the parents, as
the teachers lay the foundation

dreamers are always rewarded
with victory.” Abdul Kalam is a

for creating enlightened citizens

dreamer. He dreamt of a strong

for the nation.” Besides being a
scientist of high caliber, the
former president of India Dr.
Abdul Kalam is also a poet and a

India. We can say that the heart
of Dr. Kalam is full of pain and
woes of pours and debarred people
and we can say confidently that

lover of music. Although he has a
very few leisure’s in his busy
schedule. He is also fond of
playing on Veena. He is a scientist
who thinks, dreams, lives and

Dr. Kalam would remain the
President of the hearts of Indians
till there are sun and moon in the
sky.

breathes science. Also earlier the
greatness of the man is also his
simplicity despite having many
achievements and honours to his
credits. We are proud to have such
a great president who enthuses us
and champions the cause for the
exceptional work of advancement
of science and public-services
After being the president
of the largest democracy of the
world, perhaps none can have any
aspiration left, but Kalam has, of
opening a school for the poor
children in Rameshwaram. Dr.
Kalam says, “If you want to leave
your foot prints on the sand of the
www.ijmer.in

The
writers
and
philosophers are the actual
teachers who often express their
ideas for the benefits of the
society. Education cannot be
separated from life and people
having

different

outlooks

understand the life from different
angles of vision. Dr. A.P.J Abdul
Kalam is to be looked at within
his cultural background this total
rural citizen from the far end of
India, Rameshwaram, coming
from a boatman’s family goes up
to heights because of his sheer
brilliance
combined
with
simplicity of the highest and a
rare sense of uncommon humility.
17

ISSN : 2319-4235
VOLUME 3, ISSUE 3, JULY 2015

In fact he is a remarkable thinker
of the highest order.
Dr. A.P.J Abdul Kalam has
many facets to his life. He is the
‘Missile Man’ for some. He is
‘dreamer’ for other. For children
he is the wings of inspiration to
spread the flow of goodness. Let
us reflect on the educational
thoughts of our Great Scientist
Dr. A.P.J Abdul Kalam. He is an
Aerospace Engineer, professor
and chancellor of Indian Institute
of Space Science and technology.
During his time as president, he
was popularly known as “the
people’s President” Dr. Kalam has
constantly
contributes
his
thoughts on education. His ideas
on education proves that He was a
great Educationist.
Views of Kalam on Education:
According to Dr. A.P.J
Abdul
Kalam
(2006),
the

part of education is inculcating in
the students the spirit of ‘we can
do it’. Education is an endless
journey- through knowledge and
enlightenment. Real education
enhances the dignity of a human
being and increases his- or her
self- respect
and universal
brotherhood in its true sense
becomes the sheet anchor for such
education.
Kalamji stated the
following problems of education
in most of the countries of the
world.
1. To correlate education with
the problems of life.
2. To democratize education.
3. To cope with the problems
arising out of the modern
scientific
and
advancement

Technical

4. To make education adequately
efficient.

education
system
has
a
tremendous
responsibility
to
transform a child is to a leader-

Dr. A.P.J Abdul Kalam
often says that education is
drawing out and developing

the transformation from ‘what

creativity inherent in students.

can you do for me’ to ‘what can I
do for you?’ The most important

Education, according to Dr.
Kalam, is a fundamental right of
every
Indian
child.
He

www.ijmer.in
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emphasizing that education is a
pillar of a developed and a
powerful country, besides
most important element

the
for

growth and prosperity of a nation.

made creative throughout and full
employment is provided to all.
Dr. Kalam lists the main
aims of education are as follows:-

Dr. Kalam believes that education

1. To build character and to

is the most important area of
service sector as it provides the

cultivate human values in

required knowledge and skill to do
any work.

2. To inject creativity and to

Dr.

Kalam’s

Aims

on

Education
“Mission of Education”,
according to Dr. Kalam (2006), “is
the foundation to ensure the
creation of enlightened-citizens
who will make a prosperous,
happy and strong nation”. To
quote him, “When learning is
purposeful creativity blossoms,
when
creativity
blossoms
Thinking
emanates.
When
Thinking emanates, Knowledge is

students.

develop scientific attitude
with spiritual foundation
3. To enhance learning capacity
through technology
4. To build confidence among
children to face to future
5. To ensure the creation of
enlightened
citizens
took
make the nation prosperous
happy and strong
6. To

develop

capacity

for

research and enquiry among
students.

fully lit. When knowledge is lit,
Economy flourishes.”

7. To unfold innovating powers
and entrepreneurship

According to Dr. Kalam
education system should retain

8. To develop moral leadership

the smiles of children. This can
happen if the education system is

www.ijmer.in

9. To make the country energy
independent
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10. To develop the sense of
dignity, self-respect and selfreliance among students
Valuable Jems from Mind of
Dr. A.P.J Abdul Kalam
Education is an endless
journey through knowledge and
enlightenment. Focus of the
education and schools must

the secondary stage, emphasis
should
be
on
experiments,
problem solving and team work.
All levels of education should
ensure the convergence of bioinfo- nano- eco education.
His Concept of Curriculum:
The concept of curriculum
according
the
Dr.
Kalam,

provide mission oriented learning
with value system. Childhood is
the foundation stone upon which
stands the whole life structure as
the seeds sown in childhood
blossom in to the tree of life.
Education which is imparted in
childhood at the every stage of
development
of
minds
is
more important
than
the
education received in college and
university .Education nurtures
the child’s curiosity about the
environment and integrates the

includes:
nano-science
biotechnology, IT, Industries and

thinking process with the skills of
hand limb and body. Twelve years
of value based education in the
school campus are essential to

others and faith in God should be
included in the curriculum.

establish an open and transparent
society. Emphasis should be on
exploration, innovativeness and
creativity through activities. At
www.ijmer.in

development
of
creativity,
innovation, entrepreneurship and
management
skills
among
students other than the regular
subjects of study. Universities
should become facilitators for
creating entrepreneurship and
should introduce a ‘syllabus of
entrepreneurship’ co-ordination
and spiritualism and education,
the lessons of truth, path of
righteousness, service towards

Religion and Spiri5tualism in
Eyes of Kalam:
Religion is a belief in
super man controlling power
‘spirit’: is the most and are
20
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attained essential

part

of

he reaches- a school- going age he

religious. The aim of religions is

needs a value based education.
The prime learning period for a

to left the threw of human beings
towards this summit. In spite of
external difference, an inner unit
prevails
in
religions.
The
universal charter of universal
human values is inherent in all
religions.
Man’s spiritual nature is
the very essence of his being.
According to the ancient Indian
philosophy, the ultimate aim of
education is self realization. This
is the state when the ultimate
identification of the individual self
with the absolute takes place.
Spiritual education enables the
individual to explore the area of
the self and the means by which
the self is readied and how
liberation, glory and are attained.
His

Stress

on

Imparting

Moral Values:
The

right

kind

of

education on moral values will
upgrade the society and the
country.

After

every

child

is

nurtured during the early years
with love and affection and when
www.ijmer.in

child is from six to seventeen
years of age. Hence, the school
hours for children are the best
environment
and
missionoriented learning with
based educational system.

value

If a country is to be
corruption free and become a
nation of beautiful mind, the
three key societal members who
can make a difference are father,
mother and teacher. Mother gives
the principle of truth. One you
start giving the right direction to
the minds of the children,
character
building
emanates
within the family. “I will make
my home a
righteous
home”
should be the motto of each and
every child and every parent.
It is essential that schools
and colleges arrange a lecture by a
great teacher of the institution
once a week for one hour on
Indian’s civilization heritage. This
class can be called moral science
class. This will elevate heritage.
This class can be called a moral
21
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science class. This will elevate the
young mind to love the country to
love other human beings and
elevate the young to higher
planes.
His Thoughts on Children
Children are our greatest

encouraged to work for becoming
an enlightened citizen and make
their
family
righteous.
He
requested them to befriend of the
mentally
and
physically
challenged and will work hard to
make them feel normal like the

wealth. Each child born in the

rest of us. He wanted them to
promise that I will work hard

nation allowed to blossom. It is
particularly important to provide

with
honesty
to
transform
their country into a developed

extra care and facilities to the
children including those who are

country

not fortunate to have their
families to look after them. This

children:

noble service should be promoted
by all individuals and government
organizations, leading to the
development
of
enlightened
citizens who will become an asset
for national development.
His Inspiration to Children :
He encourage children to
pursue their education with
dedication and

exceed in it. He

wanted them to plant at least five
sampling and shall ensure their
growth through constant care. He
asked

them

toll

constantly

Endeavour to remove the pain of
suffering
brethren
and
www.ijmer.in

Retaining

the

smiles

of

When we look at small
children they are always smiling.
When they start going to primary
school carrying a big bag on their
shoulders, the smile reduces.
When the reach secondary school,
the smile further reduces and
during the higher secondary
course, the virtually vanishes.
Can we make an education
system which will retain the
smiles on the faces of our children
throughout the period of their
education? Creativity in the
education system can be promoted
by reducing the theoretical
22
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burden at the primary level,
progressively increasing it at the
secondary level, and finally
leading to higher level teaching
and

creation

among

students

of

self-reliance
to

undertake

entrepreneurship
and
be
employment generators rather
than employment seekers.
At

the

primary

education must nurture
child’s
curiosity
about

stage,
the
the

environment and integrate the
thinking process with the skill of
hand, limb and body. Primary
education needs revamping of the
syllabus, the teaching methods
and the examination system, so
that children’s creativity is
kindled and allowed to grow.
Emphasis
should
be
on
exploration, innovativeness and
creativity through activities. At
the secondary stage emphasis
should
be
on
experiments,
problem
solving
and
team
work.While class room learning is

participant

in the

process

of

learning through observation. To
achieve these schools must move
from being educational centers to
becoming knowledge and skill
centers.
The

Role

of

Parents

in

Education
Parent has an important
role in the education of their
children and in making them
enlightened citizen. They must be
aware of the need for good
education for the child. Parent
should set an example for the
child by their overall behavior and
conduct. The will enable the child
to develop love and respect for the
parents and see them as role
models. They should also create
an atmosphere for the child to ask
questions elicit answer and freely
communicate with them.
Young
people
use
substances because they satisfy
issues related to adolescent

important what the child learns

development. These needs include

by self observation outside the
class room is equally important. A
child must become an active

taking
risks,
demonstrating
independence, developing values,
distinct from parents and other

www.ijmer.in
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authorities,, signaling entry in to
a peer group, seeking novel and
exciting experiences, satisfying
curiosity. This time their parents

prevent the child from moving in
a negative direction. When the
child is empowered by the parents

have to pour their parental love,

at various phases of growth, the
child
transforms
in
to
a

be watchful and see any pattern of

responsible citizen.

change in their behavior of the
son or daughter. As their first

Role of School and Teachers

instance when they notice the
change, they have to start
discussing with the child various
problems and enhance the day-today communication
child.

with

the

Parents must also find
procedure channeling of the
energy of the child to healthy
games and sports, fine arts such
as painting, music, dance etc and
participation in socially relevant
activities apart from the main
task of studies. In essence parents
have to ensure that the child is
kept fully, physically and mentally
occupied for nearly eighteen hours
a day including the study period
in the class. Parents must also

in Education
There

are

a

few

experimental models of education
across the country that are
working to promote creativity
among children and sustain the
student’s interest in learning and
help reduce the dropout rate.
The teacher in the school
has a great responsibility in
shaping the character of the
student especially during the
adolescent periods. Any academic
performance variation in the
student must be the noticed and
the counseling process must
immediately commence. Also, the
teacher must have patience to talk
to the parents – and get some

assess

feedback about the behavior of

whether the child in this period is
going to the class or not. Such
pre-active step will definitely

the student at home. When the
teacher is empowered with
knowledge and experience, good

have

a

mechanism

www.ijmer.in
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young human beings with value
systems take shape.

The students
grow to should
contribute towards the economic

Kalamji’s Literacy Mission

growth of the nation.The entire
education system has to be based

The aim of the mission

on capacity building comprising

should be to bring down the
dropout rate at the elementary

five components: research and

school, lower secondary and the
higher secondary levels. This will
enable us to achieve the goal of all
the youth of Chhattisgarh to
acquire
secondary

minimum
senior
qualification.
For

enquiry,
creativity
and
innovation, capacity to use highend technology, entrepreneurship
and moral leadership.
His Concept of Research and
Enquiry:

realizing this we have to start
number of tribal schools. Also

the

there will be need to mobilize the
university students and the
students of 11th and 12th classes to
undertake teaching of people who
cannot read and write during
holidays and vacations. Inspide be
his mission recently, the ministry
of human resource development
has launched a programme called

knowledge and information we
have generated and the value
addition that we can bring to it.
We must give our students the
skills with which they can find a
way through the sea of knowledge
that we have created and continue
with lifelong learning. Today, we
have
the
ability,
through

“Sakshat”, a web based e-learning
programme for students.

technology, to really and truly
teach ourselves to become lifelong
learners which is an important

An Education Model for the
21st Century

Proposed

by

Abdul Kalam

The 21st century is about
management of all the

skill required for sustained
economic development.

A good educational model
is the need of n the curriculum.
www.ijmer.in
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Creativity and Innovation are
Essential for the Growth of
the Nation :
Abdul kalamji was always
talking about creativity and
innovation in all fields for the
progress of the nation . The
amount of information that we
have around us is overwhelming.
When information is networked
the power and utility of the
information grows as squared as
predicted by Metcalfe's law. The
management of knowledge in the
21st century is beyond the
capacity a single individual and
must move out of e realm of the
individual and shift into the of
networked groups. Students must
learn how to manage knowledge
collectively.
Developing the Capacity to
Use

High-End

Technology

among Students :
All students should learn how to
use the latest technologies for
aiding their learning process.
Universities

should

equip

themselves
with
adequate
computing equipment, laboratory
www.ijmer.in

equipment, and internet facilities
and provide an environment for
the students to enhance their
learning ability. In the midst of all
the technological innovations and
revolutions we cannot think that
the roles of the teachers will. In
fact, the teacher will become
even more important and the
whole world of education will
become teacher assisted as
technology would help in teleporting the best teacher to every
nook and corner of the country to
propagate knowledge.
To Develop Entrepreneurship
in young Minds :
The
aptitude
for
entrepreneurship
should
be
cultivated
right
from
the
beginning and continue all the
way up to the university level. We
must teach our students to take
calculated risks for the sake of
larger gain but within the ethos of
good business. They should also
cultivate a disposition to do things
right. This capacity will enable
them to take up challenging tasks
later in life.
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Need of Moral leadership:
Moral leadership involves
two aspects. First, it requires the
ability to have compelling and
powerful dreams or visions of
human betterment. Second, it
requires a disposition to do the
right things and influence others
also to do the right things.
Kalam’s Dream and Vision for
the Country:
A

nation

where

agriculture, industry and service
sector work together in symphony
and education with value system
is not denied to any meritorious
candidates because of societal or
economic discrimination. A nation
which is the best destination for
the most talented scholars,
scientists, and investors and
where the best of health care is
available to all. A nation where
the governance is responsive,
transparent and corruption free
and where poverty
totally
eradicated,
removed

and

has been
illiteracy

crimes

against

women and children are absent
and none in the society feels
www.ijmer.in

alienated.

A

nation

that

is

prosperous,
healthy,
secure,
devoid of terrorism, peaceful and
happy and continues with a
sustainable growth path and one
of the best places to live in.
Conclusion ;
Abdul Kalamji, is the only
president- who can be called as
the peoples President .He had a
lot of love for children and feels
that the future of India lies in
them. So, we can call him pupil’s
President too .Today’s young
students want the education
system to feed and challenge their
innovative and creative minds.
Educational institutions have to
gear up to evolve a curriculum
that is sensitive to the social and
technological
needs
of
a
Developed India.
Ultimately, education is its
real sense is the pursuit of truth.
It is an endless journey through
knowledge and enlightenment.
Such a journey opens up new
vistas
of
development
of
humanism where there is neither
scope nor room for pettiness,
27

ISSN : 2319-4235
VOLUME 3, ISSUE 3, JULY 2015

disharmony, jealousy, hatred or
enmity. It transforms a human

educational
philosophy
by
developing a strong education

being into a whole some whole, a
noble soul and an asset to the

system vital for all kinds of
developments.

universe. Real education enhances
the dignity of human being and
increases his or her self respect.
If only the real sense of
education could be realized by
each individual and carried
forward in every field of human
activity the world will be so much
a better place to live in. The
relevance of Dr. A.P.J Abdul
Kalam’s educational thoughts in
the present school can be felt by
following
his
Educational
Philosophy.

Dr. A.P.J Abdul

Kalamji is the role model for
students,
teachers,
teachereducators and policy makers. Our
country will be shining in the
comity of nations by following is

www.ijmer.in
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INTRODUCTION

been prohibited from education

The status of women in
any society is indeed of the
standard
of
its
social
or
animation. It is said that the
standard of society rises and falls
with the rise and fall in the status
of women, she is the pivot of the
family and basic medium of
psychological change in any
society. Women are role and
status play a very significant part
in moulding the social system
including the family and family
relationship. In our society the
status of women been always low,
women
were
looked
down
irrespective of their individual
capabilities based only on the
gender.

She

has

been

systematically
debarred
and
stopped from achieving any merits
in society. Traditionally she has
www.ijmer.in

was confined to in doors that not
allowed to work-outside and not
permitted to keep any possessions
on her name.
Our society
identified and gives importance
only to the acquired qualities and
not to the achieved qualities.
Society
being
patriarchal
identifies people based on their
sex,
i.e.,
men
are
given
importance rather they are looked
down. Hence, even if a women
achieves education, Income and
other elements of prestige still she
does not have equal social status
of that of a man.
OBJECTIVE
1. To study the socio-economic
status of women
2. The study the role and
importance of women in
29
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decision making in the family
and community, and
3. To find out the extent of
independence
enjoyed
by
women

Interview Process
Interview with a schedule
is the technique adopted for data
collection. The respondents were
cooperative with the researcher
and participated in the interview
patiently.

METHODOLOGY
The
schedules
were
prepared in simple language with
relevant questions. The schedules
covered religion, Caste, Age,

Historical

perspective

of

status of women
During

Vedic

period

Literacy
level,
Family
background, Occupation, Income

women had high social status
their literary attainments were so

their other activities etc. In the
process the interviews approached

high that many women were
regarded as Rishees or seers i.e.,

government agencies and then I
approached the respondents to
know their conditions activates,
living conditions
and
their
earning
sources
with
the
assistance of prominent people in
the villages to collect all these
information’s.

composer’s hymns and some of
hymns in the Riksamhitha are

Area of Study
The present

study

was

conducted in Jandla Village which
is a rural area Piler Mandal of
Chittoor district in Andhra
Pradesh.

www.ijmer.in

actually attributed to women. In
marriage she had freedom and pro
based independent choice to select
her life partner.
She was a
partner of her husband in the
pursuit
of
the
four
PURSHARDHAS:
DHARMA
Artha Kama Moksh, she was
cherished and respected as
prosperity and future progence of
the family depended her.
As
mother, women occupied a place
of great honor and prestige the
social code prescribed a conduct of
30
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veneration and respect towards
her. Later on the status of women
began to detain gradually. Girl’s
education was discontinued and
they ceased to have any voice in
choice of mate, as their marriages
were arranged by their parents
even without their consent or
merely with formal consent.
Women were prescribed to
participate in social functions,
they were denied share in decision
making both in family as well as
outside the family. The dictum
that a wife has to respect her
husband and serve him faithfully
SOCIO-DEMOGRAPHIC
RESPONDENTS

even though he was vicious and
serve
him
faithfully
event.
Though he was vicious of any
merit was accepted and applicable
to all women. Women status in
India continued to decline by
which time she had to depend on
father, husband or son and should
live on the whims and fancies of
men she was denied all rights and
kept in state of utter subjection.
Thus socially legally, ideologically
and normally women were almost
anon entity and had a very law
social status.

CHARACTERISTIC

OF

THE

Age composition of Respondents
Age group in years
Below 35
36-45
Above 45
Total

Number of
Respondents
27
25
08
60

Percentage (%)
45.00
41.67
13.33
100.00

The above table shows that

below 45 years. 25 people are in

maximum number of sample is 27
are age group of below 35 year

the age/group 36 years to 45. 8
people one in the group of above

and least number that is one is

45 years.

www.ijmer.in
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Literacy level of the Respondents
Education literacy
Number of
Percentage (%)
level
Respondents
Illiterate
23
38.34
1-5 (Primary)
17
28.33
6-10 (secondary)
20
33.33
Total
60
100.00
The above information is are interested to accept education
tabulated
according
to
the for
their
development
well
illiterate
to
the
secondary educated person (secondary) are
educated people illiterate 38.34 only 33.33 there is need to stress
and primary level are 28.33 only on literacy removal.
this denotes that much less people
Contribution of the respondents by caste-group
Respondents caste
OC
BC
SC
ST
Total

Number of
Respondents
26
25
07
02
60

Percentage (%)
43.33
41.66
11.66
03.33
100.00

As per may study I found that the
high income group Naidu, Reddy
are 43 percent only. The above
data reveals that the majority

the villages. Scheduled Caste 11
percent Schedule Tribe 03.33.
These people are economically
were poor and are lacking moral

respondents belong Backward
Classes. The backward classes
like Mangali, Yadava, etc. Almost

as well social support.
The
reserved categories are more than
the forward castes in population.

41 percent of the population of

www.ijmer.in
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Occupation of the Respondents
Occupation

Number of
Percentage (%)
Respondents
Labour
32
53.34
Agriculture
26
43.33
House wife
02
03.33
Total
60
100.00
The above table shows that agriculture 43 percent of the
minimum number of sample 60 respondents have some housewife
respondents 53 percent of the 3percent of the respondents not
respondents
have
labour any
properties
like
house.
Income level of the Respondents
Income (in Rs.)

Number of
Percentage (%)
Respondents
Below 10.000
16
26.66
10.000-15.000
38
63.33
Above 20.000
06
0.1
Total
60
100.00
The family switch income level of 20.000 is 63.33 percent the people
less than Rs.10,000/- from all with income 20.000 is about
sources is 26.66 percent only. The 1percent. The people with income
above group is much less. The of 20.000 are more above the
people within come group of

poverty.

10.000 and above but less than
Frequency of receiving help from spouses
Helping
Daily
Occasionally
Rarely
No
Total

www.ijmer.in

Number of
Respondents
15
02
00
43
60

Percentage (%)
25.00
03.34
00.00
71.66
100.00
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The above table shows the
distribution of husbands helping

occasionally and some ones are
occasionally and someone are

their wives in domestic work
among this community women

never go to domestic work. Daily
do the domestic work is 25

works in the domestic fields help
their husbands some of the wives
works in daily some are the rarely
works and some ones are

percent and rarely go to domestic
field is 0 percent and the
occasionally go and work the
domestic field is 2 percent only.

Distribution of Spends in the family
Family
Spenders
Percentage (%)
Husband
40
66.66
Wife
10
16.68
Father in law
03
05.00
Mother in law
07
11.66
Total
60
100.00
The above table shows the percent family members have
distribution of bread winner and spending is mother in law 11.66
the persons who spends in the percent any power over families
family. In husband 66.66 percent income. Finally all the family
was earning money 66 percent of members of the female position
spending is also a husband wife are low.
also earning and spending 16.68
percent of wife father in law 5
Respondents maintaining (Keeping)
keeping
Husband
Wife
Father-in-law
Husband and wife
Total

www.ijmer.in

Number of
Respondents
43
05
05
07
60

Percentage (%)
71.66
08.33
08.33
11.67
100.00
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The above
respondents

table

shows the
maintaining

maintaining and keeping the
money is 08.33 percent in the

(keeping) money. Among women
maintains the among to family

same was husband was earning
money and to give wife of the

husband maintaining and the expenses of family and maintain
keeping money is 71.66 percent husband and wife are maintaining
women also maintaining and and keeping the money is 11.67
keeping among 08.33 percent in percent.
the family father in law has
Distribution of selection of spouse
Selection

Number of
Percentage (%)
Respondents
Parents
58
96.66
Themselves
02
03.34
Total
06
100.00
The above table shows the their daughters and sons. The
distribution of selection of spouse love marriage as to themselves to
by the parents in the 96.66 get select the spouse and do the
percent of the parent’s decision to marriage as 03.3 percent.
take the selection of spouse of
Decision making in the family
Decision making
Husband
Wife
Father-in-law
Husband and wife
Total

Number of
Respondents
24
22
03
11
60

Percentage (%)
40.00
36.67
05.00
18.33
100.00

The above table shows the
distribution of decision making by

affairs. Husband has this position
is 40 percent the wife has give the

different persons regarding family

position is the 3.6 percent father

www.ijmer.in
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in law has give the decisions to
give the family affairs is 5 percent
and husband and wife to give
decision making on the family
affairs is the 18.3 percent this
shows has women has given
chance to decide the decision
making on the family affairs.
SUMMARY AND

decisions. And also the economic
matters husband has earned early
Rs.1,000 percent she was fully
depended on the family for her
economic needs. Mostly husband
spend for the family incase father
in law or mother in-law spend for
the family. The women cannot
allowed to participate in village
social

CONCLUSION

organization

like

panchayatee, co-operatives etc,.

The
social
economic
conditions of the respective people

Women cannot allowed to contest
any elections cannot do associate

have influenced to a large extent
their status. Traditionally the

of the Mahila Mandals. In this
stage political field has no

authority of the family is in the
hands of men and not with
women but 1/3 of the scheduled
caste women hold the authority of
the family and 10 percent of
status women have authority in
their hands.
Among schedule
caste many of them also do work
outside. As result they also take to
responsibility of running the
house especially when their
husbands spend money on alcohol
instead of the family among.

participation and no knowledge.
Women’s are better in the above
position in the matters of
authority and decision making.

Economic

matter

also

women

position is 20 percent of them
have this power mostly the
majority of them who takes
www.ijmer.in
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Dr.S.RADHAKRISHNANS’ RELIGIOUS PHILOSOPHY
Mr.G.Venugopal
Research Scholar
Department of Philosophy
Sri Venkateswara University, Tirupati,A.P
Dr.Sarvepalli Radhakrishnan
craved for religious harmony. In
his different works he attempted
to show that the religious
differences are only superficial
and not in depth. Referring to the
different religions of today, he
said.
“Religions hitherto have
been building walls between one

mere revival or repetition of the
past. All religions emphasize the
common inheritance and plead for
progress along a path of mutual
respect and understanding. We
feel that we are all partners in the
same quest.
The meeting
together of the religions has
contributed to the vitality of these

another instead of breaking down
barriers.
All religions bear
witness to the penetration of the
finite by the infinite.
Every
religion is based on a personal
encounter a human apprehension
and all theologies are stammering
attempts
to
translate
the
experience in towards and draw
out its implications”.
God in
many religions is an aggressive

religions. Religious isolationism
is no longer possible.
The
different religious traditions are
governed by the same spirit and
work for the redemption of both
man and the universe. Cosmic
salvation is the aim of all
religions. “All the religions of the
world, at their best, require us to
understand one another in a spirit
of humility and friendliness.
Whatever helps us to get a living

despot, full of phobias and
complexes. All religions ask us to
practice brotherly love which is
inseparable from knowledge. No
religion today cares to live on
www.ijmer.in

sensation
permitted”.

of

the

supreme

is

It is essential to

understand other religions and
appreciate their values and co37
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operate with them for the sake of
self-preservation.
Experiential
religion is the religion of the
future. It is that to which the
religious world is leading.
Religion and the new world
order
Radhakrishnan

observes

from the animal and lends
sacredness to human life. The
human being is treated by living
religions as a sacred entity.
Religions upset the scale of values
in the life of people. All things
which, in accordance with the
instincts
of
constituted the

nature,
had
value of the

that though religious aims are at
universality.
Religions are

present visible life, power and
pleasure wealth and fame, are

becoming local and particularly
interfering with the development

treated with contempt by religion.
Religions
formulate
the

of fellowship.

conception of kingdom of God.
Into this kingdom the poor and

All

religions

are

now

attempting to express themselves
in a new idiom, and so are
approximating to one another.
Untenable doctrines are not so
much refuted as set aside, and the
universal elements of religions on
which there is agreement are
emphasized. This process will be
speeded up in the years to come,
and the gradual assimilation of
religions will function as a world
faith. Religions teach that God is
in man, that man is possessed of
the power to choose between good
and evil and this power makes
him a man and distinguishes him
www.ijmer.in

the oppressed enter after death
more easily than the rich and the
comfortable. Only such a belief in
post-mortem justice can make
sense of our life on earth.
Radhakrishnan observes that
religions teach humility and
patience, comforting them with
the hope of heavenly reward.
Belief in God and future life
detracts from devotion to ideals.
Religions have failed simply
because we did not take them
seriously. Their fundamental aim
is the remaking of man. Self-will
and egotism are making one’s own
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bargain, furthering one’s own
interest at the expense of others,
are the sources of all frustration.
Every religion has an ethical and
social expression. Sanctity and
love go together. Religion and
politics are two separate realms
between which a gulf is fixed each
with its own standards of thought,
feeling and conduct. Religion is
not medicine for the disorders of
the spirit. It is a dynamic for
social progress. Unless we have
faith in an inner order, we cannot
build a stable outer order.
Religion is not so transcendent as
to have no bearing on human life.
The development of religious life
demands a withdrawal from
practical activity in order to
permit of the concentration of
reflection,
intellectual
or
emotional.
Religious life is a
rhythm of withdrawal and return:
withdrawal
into
individual
solitariness, which expresses the
need
for
thought
and
contemplation, and return to the
life of society. The aim of religion
is not reflection or ecstasy, but
identification with the current of
www.ijmer.in

life and therefore participation in
its creative advance.
The
religious man transcends the
limitations imposed on him by his
material
nature
or
social
conditions and enlarges the
creative purpose. Religion is a
dynamic process, a renewed effort
of the creative impulse working
through exceptional individuals
and seeking to uplift mankind to a
new level.
Religion properly
conceived and practised will bring
about a profound renewal and a
peaceful revolution.
Radhakrishnan observers
that the present-day society
appears very confused.
It is
caught in the cross-currents of
different cultures.
Millions of
people do not really know where
to go and where to get
satisfaction, peace and fulfillment
in life. They are not clear even
about the aims of life. We are
gradually becoming like bees in a
beehive or ants is a anthill. The
resulting totalitarian form of
society

is

proving

suffocating.

Fascism will harm mankind for a
long time to come. Art, science
39
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and the different forms of
totalitarianism are all ‘emergency
camps for refugees’. The camps
in which we are taking refuge are
temporary.
Different forms of
humanism, anarchist or Marxist,
are not acceptable either. The
revolt of the individual against
collectivity,
unless
properly
imbued with the spirit of the
group, is likely to prove selfish,
narrow and egoistical.
From
totalitarianism one must not rush
in
haste
to
sentimental
humanism.
Radhakrishnan is
also opposed to the purely
philosophical or intellectual ideal
of humanism. He is not in favour
of the mere social, i.e., secular
form of humanism. He believes
that the social form of humanism
rests on a deeper spiritual truth.
However, this spiritual truth
must not be construed otherworldly. It is very much thisworldly. But it is not a mere
expression or reaction to this or
that form of social or political
Ideal. It has a larger import.
Radhakrishnan

conceived

humanism as a mere reaction
www.ijmer.in

against fascism and communism
and is false and therefore he
rejected it. He defends the true
form of humanism in which
human individuality and dignity
are quite consistent with social
unity and harmony.
Society
articulates and fulfils itself and
through individuals. Individuals
shed their egoism, transcend their
narrowness and find their larger
self in the society. It is only this
noble sort of humanism which is
to
the
spiritual
taste
of
Radhakrishnan. Radhakrishnan’s
religion of the spirit is not
opposed to scientific temper.
Rather, it is integrated to it.
Radhakrishnan is opposed to
creedal religion, however, legal or
moral might it be for us. Such a
creedal religion, he says is bad
because it demands unquestioned
obedience of the individual and it
tends to destroy one’s power of
rational judgement and by taking
away his freedom, it debases him.
In Radhakrishnan’s
concept

of

the

religion,

importance is given to the
freedom of the spirit. Spirit is
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always ‘Spirit of something or of
some being. Both thing and being
have their body, gross or subtle.
Spirit is the freedom of body. One
must draw a distinction between
two expressions, ‘Freedom of
body’ and ‘freedom from body’.
Radhakrishnan

highlights

the

former, which recognizes body as
the locus of freedom. This is his
way of dispelling the widespread
misconception that spirituality
means negation of materialism.
He not only affirms materialism,
though in this qualified way, but
what is more interesting to note
he also asserts.
The positive
character
and
relevance of
Marxism in the present day
context tends to destroy his power
of rational judgement, takes away
his freedom and thus, debases
him. Whatever is sensible is real
and since the spirit is not sensible,
it is not real amounting to a
surrender to a sort of dogmatism.
What is worse is that this attitude
also bids farewell to our down-toearth linguistic intuition.
Radhakrishnan draws an
important
www.ijmer.in

line

of

distinction

between the religion of authority
and the religion of the spirit. The
religion of authority is basically
institutional, must have its
unquestionable scripture and
some prescribed rites and rituals.
The authority of the scripture and
the official head of the religious
order and the rituals are beyond
question. Within the scope of the
religion of authority the gap
between the official doctrine and
the individual’s perception of
truth can hardly be bridged. To
cite an example, we can refer to
Vatican that took nearly 300
years to recognize the scientific
truth of Copernicus’s heliocentric
hypothesis. If the individual’s or
scientist’s perception of truth is
brushed
aside by dogmatic
authority, not only is man’s
freedom is curtailed, but also his
moral dignity is under threat.
Consequently, the religion of
authority block scientific progress
and
human
freedom
and
development.
Radhakrishnan

observes

that each religious genius spells
out the mystery of God according
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to his own endowment – personal,
racial and historical. The variety
of the pictures of God is easily
intelligible when we realize that
religious
experience
is
psychologically
mediated.
Religious
rites
and
social
institutions, whatever they may
be, issue out of experiences that
may be hundreds of years old.
The truly religious never worry
about other people’s beliefs. We
cannot have religious unity and
peace so long as we assert that we
are in possession of religious light
and all others are groping in
darkness. That very assertion
leads
to
insurmountable
difficulties. The political ideal of
the world is not so much a single
empire with a homogeneous
civilization
and
a
single
communal will, but a brotherhood
of
free
nations
differing
profoundly in life and mind,
habits and institutions, existing
side by side in peace and order,
harmony and co-operation and
each contributing to the world its
own unique and specific best,
which is irreducible to the terms
www.ijmer.in

of others. So also we should not
expect that the world should
follow one religion.
Radhakrishnan observes
that the cosmopolitanism of the
eighteenth century and the
nationalism of the nineteenth
century are combined in the ideal
of a world common wealth, that
allows freedom and security in the
majority
of
mankind.
Radhakrishnan sees no hope for
the religious future of the world if
this ideal is not implemented in
the religious field also. When two
or three different systems claim
that they contain the revelation of
the very core of the future of the
world, if this ideal is not extended
to the truth and the acceptance of
it is the exclusive pathway to
heaven,
arise.
religion
prosper

conflicts are found to
In such conflicts one
will not allow others to
and no one can gain

ascendancy until the world is
reduced to dust and ashes. “to
obliterate every other religion
than one’s own is a sort of
bolshevism in religion which we
must try to prevent”. In the
42

ISSN : 2319-4235
VOLUME 3, ISSUE 3, JULY 2015

recent years we observe that
different religions are slowly
learning to extend hands to
friendship to each other. The
parliaments of religions and
conferences and congresses of
liberal thinkers of all creeds are
promoting mutual understanding
and harmony.
The study of
comparative religion promotes a
fairer attitude to other religion by
indicating that the genius of the
people, the spirit of the age and
the need of the hour determine
the emphasis in each religions.
We are learning to think clearly
about
the
interrelations of
religions. We tend to look upon
different
religions
not
as
contradictories
but
as
complementaries. Closer contact
with other religions has dispelled
the misconception of only a
particular religion has produced
men of courage and patience,
“every great religion has cured its
followers of the swell of passion,
the thrust of desire and the
blindness of temper. The crudest
religion seems to have its place in
the cosmic scheme”.
www.ijmer.in

In his thought proking
work Eastern religions and
Western through Radhakrishnan
holds that the different religions
have now come together and if
they are to avoid conflict or
competition, they must develop a
spirit of comprehension which will
break down the barriers and bind
them
together
as
varied
expressions of a single truth. The
views of Radhakrishnan reflect
the Vedic saying that “Truth is
one, scholars call it many’ (Ekam
Sat, Vipra Bahuda Vadanti).
Radhakrishnan continues that in
India Hinduism and its off-shoot
of Buddism adopted the attitude
of understanding and appreciation
of other faiths quite persistently.
Truth is always greater than
man’s reach. There is more in
God than we know. The seers
speak of the ‘Divine Dark’ and
their reverent agnosticism is a
fitting attitude there are many
possible roads to reach God from
time to time and we need to
choose one road.

Growth in

religion is a significant process.
To start with there is a limited
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aspect and if we steadily and with
faith pursue it we get to the
immeasurable
doctrine we

reality.
The
adopt and the

philosophy
we
profess
are
immaterial than the language we
speak and the clothes we wear.
“for the peace of a religious soul is
not necessary that its insight be
perfect but its faith must be
sure”.
All

sincere

religious

worship is a worship of the
supreme, who responds to every
call.
No formula, however
comprehensive, has absolute value
for itself alone. It has to be
accepted so long as it creates for
those who use it a true path for
spiritual life. Its value lies in its
suggestive quality its power to
invoke or express the mysterious.
One’s religiousness is to be
measured not by one’s the logical
affirmations but the degree to
which one brings forth the fruits
of the spirit.
Every religion
reflects the highest truth we
cannot say that any one religion
contains all the truth that exist.
We should judge religious men,
www.ijmer.in

not by what they say, but by what
they do. It is sometimes argued
that a particularly religion has
been an instrument of greater
progress, and so has higher truth.
It is represented as the power of a
superior type of civilization. But
it is difficult to determine what
constitutes
the
content
of
progress
or
superiority.
Radhakrishnan is of the view that
religion alone cannot make a
nation great. The efficiency of a
nation depends upon several other
factors. For instance, Christianity
is no doubt the religion of Europe
and America but their progress is
not due to Christians.
The
Ethiopians were Christianized
earlier than many European races
but they were not civilized and
progressed until recently, in their
pursuit of religious truth. The
west is supreme not by religion
but by her thought efficiency. It
has worked out methods of
increased efficiency in agriculture
and industries, in economic affairs
and

political

administration.

Radhakrishnan writes, “Let us
frankly
recognize
that
the
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efficiency of a religion is to be
judged by the development of
religious qualities such as quiet
confidence,
inner
calmness,
gentleness of the spirit, love of
neighbor, mercy to all creation,
destruction of tyrannous desires
and the aspiration for spiritual
freedom and there are no
trustworthy statistics to tell us
that these qualities are found
more in efficient nations”. The
disease of dogmatism, whether in
religion or politics or social
thought, is dangerous to human
freedom and progress.
‘Our
obligation to our religion or
nation is not generally a matter of
will or choice but one of blind fate
or herd infection’. Each form of
faith appeals in precisely the same
way to the inner devotion of its
followers.
It is their deepest
apprehension of God and His
revelation to them. The claim of
any religion to validity is the fact
that only through it have its
followers become what they are.
They have grown up with it and it
has become a part of their being.

www.ijmer.in

Radhakrishnan holds that
the different creeds of religion are
the historical formulations of the
formless truth.
While the
treasure is one the earthen vessel
that possesses it takes the shape
and the colour of its time and
environment. ‘Religion is like the
string of a violin: if removed from
its resonant body, it will give the
wrong tone, if any’. As human
personality depends as either
persistence of memory social life
depends on the persistence of
tradition. Therefore it would be
‘as difficult to separate a man’s
religion from the rest of his life as
it would be to separate a vein of
gold from the rock in which it is
embedded. As every religion aims
at social cohesion to replace it by
a rival religion is to be attempted
with an extreme care. Moreover
an outrage on others convictions
cannot be a victory for any
religion. The discipline of religion
‘demands that we should be
willing to worship where we are
and as we can.

Faith in one

religion seems to kill faith in
others.
The followers of each
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religion treat their religion an
article of export. The superiority
of are religion over the other is
undesirable. Radhakrishnan says
that the inspiring treasures of
human spirit is the memory of
Gautama Buddha. His sway over
millions of people is immense.
The contribution of Buddhism to
the refining spirit of man is
impressive.
However attempts
were made to destroy the memory
of Buddha and to terminate his
influence.
Radhakrishnan says
that we can attribute it to ‘blind
prejudice, to pitiful ignorance’.
Every religion should have its
own movement, no one form of it
can lay claim to finality. No
historical religion can be regarded
as absolute and changeless. The
career of any particular religion is
less important if we judge by its
age and it is presumptuous to
assume that in this short period
we have arrived at absolute truth.
We may assume that God is not
only immanent in man by virtue
of his first creation, but is also
energizing in him. God holds us
by roots of our being.
www.ijmer.in

He is

everywhere sustaining by his
spirit the footsteps of all mankind
in its ascent towards spiritual
heights. Religion should remain
the home of liberty. It cannot be
forced on us. For Radhakrishnan
‘Religious life is not exempted
from the law that governs our
mental
activity.
People
comprehend and assimilate a new
view in accordance with their own
mental potentialities. Religions
reform
themselves
by
interpretation and adjustment to
one another. Religions in the
world, do not compare with the
one that is our own. If strangers
are skeptical it is because of their
ignorance Hinduism respects this
sentiment and effects the change
in the essentials. We can know
only so much of the ultimate
truth it has some correspondence
with our own nature and its past
development.
Man cannot be
remade suddenly. By a practical
deepening of experience we
change the ideas. His conception
of God and his worship depends
upon his character. The noble the
man, the worthier is his
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conception of God and the purer
his worship.
By raising the
standard of religious life we can
be clear of our vision. Beliefs
which are irrational and practices
which are repugnant to our
conscience get transformed in the
new atmosphere into which they
are brought. Falsehood carries
within itself the seed of its own
decay so that if you give it time, it
will surely perish. Faith is a
living response of the soul to God.
It is ceaseless action and
perpetual renewal. For a religious
soul there is no rest. He / she has
to strive constantly to perceive
what he / she cannot yet perceive
and to became what as yet he / she
is not. ‘The prayer requires us,
not to lose ourselves, but to find
our true self, naked and without
the mask of falsehood to live our
lives on the highest plane of selfcriticism and human aspiration’.
Radhakrishnan observes that the
other religions which came into
India are influenced by Hindu
spirit. While Hinduism is a larger
synthesis achieved in the course
of centuries, Islam is the creation
www.ijmer.in

of a single mind and is expressed
in a simple statement. ‘There is
one God and Mohammad is his
prophet’.
The Indian form of
Islam is modulated by Hindu
beliefs and practices.
Popular
Islam shows the influence of
Hinduism.
The influence on
Christianity of Hinduism is a
more interesting study. A true
Christian’s response to other
faiths
must
be
tolerance.
Radhakrishnan observes that all
religious of the world are
important. No one is neither high
nor low. Bury religion finds its
place in the history of religions.
He writes ‘we cannot dismiss as
negligible the sense of the majesty
of God and consequent reverence
in worship which are conspicuous
in Islam, the deep sympathy for
the world’s sorrow and unselfish
search for a way of escape in
Buddhism, the desire for contact
with ultimate reality in Hinduism,
the belief in a moral order in the
universe
and
consequent
insistence on moral conduct in
Confucius. It is difficult for us at
this time of the day to believe that
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only one religion provides divine
revelation and others have
nothing of it referring to the
doctrine
of
Christianity
Radhakrishnan says that its
doctrine did not grow up in a
vacuum, in a straight encounter
between God and soul. It arose in
a world full of warring sects and
rival faiths. While Palestine gave
morality and monotheism, Greece
offered art and philosophy, Rome,
order and organization and the
East mysticism and worship. The
great church Fathers did not
repudiate
the
non-Christian
faiths. St.Augustine observes that
the spirit of Christian religion
existed among the ancients but it
was named after Christianity only
when Christ came in the flesh and
blood. While Christianity need
not exist independently apart
from other religions, it is not to be
regarded as merely relatively
excellent, as every religion is good
of itself. The history of religions
reveals that each religion claims
with absolute sincerity that it
alone is the true light while others
blind us to the truth and turn us
www.ijmer.in

away from it. When it attempts to
understand better it affirms that
the light of its religion is to that of
others as the sun is to the stars
and the minor lights may be
tolerated so long as they accept
their position of subordination.
But Radhakrishnan even rejects
this position. No religion need
not subordinate to the other as all
religions are equally great and
important. Hinduism is against
proselytism.
The
Syrian
Christians are also opposed to
proselytism. But among the later
converts to Christianity, this
attempt is graining acceptance.
The international missionary
council at its Jerusalem meeting
(1928),
declares
that
any
symptoms
of
a
religions
imperialism that imposes beliefs
and practices on others are to be
reputed. The council also calls
upon the non-Christian religions
to joint forces with Christianity in
resisting the attacks from the
atheists.
The report of the
American commission of Laymen
affairs emphasizes that it is not
wise
to
undermine
men’s
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concentrate together in search
after
truth.
A
growing
apprehension of truth is effected
by the creative interaction of
different minds and their insights
by the mutual criticism and
enlargement. This result into a
fuller

appreciation

of

other

systems of thought and culture.
All fences and private truths are
of waste. The final truth whatever
it may be is the New Testament of
every existing faith. There is a
common ethical and religious
ideal influencing the whole
civilized world and each groups of
people tries to find it in its own
religion.
Radhakrishnan says
that no religion in its present
form is final and every religion is
approaching
for
a
better
expression. There will be a day in
future
where
the
religious
differences
will
disappear.
Radhakrishnan says that we are
living in the world of diversity.

www.ijmer.in

The diversity of religions cannot
be changed overnight. We must
recognize humbly the partial and
defective character of our isolated
traditions and seek their source in
the generic traditions from which
they all have sprung. Religions
have to assist each other to find
their own souls and grow to their
full stature. Owing to a cross
fertilization of ideas and insights
a great unification is taking place
in the deeper fabric of men’s
thoughts.
Respect for other
points of view, appreciation of the
treasures of other cultures
confidence
in
one
another
unselfish
motivates
are
increasing.
We are slowly
grasping that different opinions
and convictions are necessary to
each other to work out the larger
synthesis which alone can give the
spiritual basis to a world brought
together into intimate oneness by
man’s

mechanical

ingenuity.
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THE EMERGENCE OF PROMINENT FEMINIST
IN INDIAN LITERATURE
Dr.Seema Arora
Principal
CT Institute of Higher Studies
Shahpur,Jal
Literature has always held
a faithfully mirror to the society
under investigation and men and
women are among the subjects of
an
extraordinary
study
in
literature whether as victors or
victims, as protagonist or mere
creatures of a plot. Present
literature
comprises
the
multitudinous aspects of society,
the complex, demanding, and far
diverse arrangements that men
and women make with one
another.
Women find literature the
most expressive form of art, which
is true to women’s experience.
Women’s writing falls as a
separate
category,
which
articulates the gender specific
concerns of women – feminist
viewpoint. Feminism if taken in a
wider
perspective
includes
whatever is vital about women in
life and literature. Feminism is
essentially a movement primarily
directed against the sufferings of
women at the hands of heartless,
soulless male villains. Feminist is
www.ijmer.in

the concept of the theory that
they are fighting for their rights,
trying to break from the
ideological form. Feminist was a
stance or tone of women striving
for the recognition of their rights
and the fight for their identity as
individuals in the society.
So the ultimate aim of
women’s literature is to create a
new awareness in men and
women. She has found a new
medium for self-expression to
raise a voice of protest against the
injustice and inequalities in the
treatment
of
women,
the
disadvantages .Women have to
bear on account of their gender.
It seeks to influence public
opinion in order to change
women’s situation.
Women’s
literature
is
intimate,
confessional,
and
autobiographical. Victimized as
women are by male cruelty and
indifference, the identity of
women is formed out of pain and
suffering.
Celebration
of
femininity is a collectively identity
50

ISSN : 2319-4235
VOLUME 3, ISSUE 3, JULY 2015

of the female world. The collective
identity is constructed on their
collective oppression, which is a
shared
experience.
Women’s
literature provides role-models.
Individual women find their
identity.
The image of women in
fiction has undergone a change
during the last four decades.
Women writers have moved away
from traditional portrayals of
enduring self-sacrificing women,
towards
conflicts,
female
characters searching for identity;
no longer characterized and
defined simply in terms of their
victim
status.
A
major
preoccupation in recent Indian
women’s writing has been a
delineation of inner life and subtle
interpersonal relationships. In a
culture where individualism and
protest have often remained alien
ideas and marital bliss and the
woman’s role at home is a central
focus. It is interesting to note the
emergence of not just an essential
.Indian
sensibility
but
an
expression
of
cultural
displacement. Women’s presentation is more assertive, more
liberated in their view and more
articulate in their expression than
the woman of the past is.
Prominent
Feminist
writers in India:
www.ijmer.in

Women

“If others see something feminist
in my writings, I must say that it
is not consciously done. It is
because the world for women is
like that and I am mirroring the
world.” 1 Shashi Deshpande
Shashi
Deshpande’s
feminism is particularly Indian in
the sense that it is borne out of
the predicament of Indian women
placed between contradictory
identities. The women characters
are with traditional approaches
trying to tie family and profession
to maintain the virtues of Indian
culture.
She
has
projected
objectively a new female face with
subjective experiences with a
geocentric vision. She reflects on
the problems and concerns of the
middle class Indian women. Her
writings are rooted in the culture
in which she lives. Her remarks
are sensitive to the common
everyday events and experiences
and give an artistic expression to
something that is simple and
mundane.
Shashi Deshpande’s novel’
A Matter of time’ is a
continuation of her exploration
into the many facts of the
feminine experience in writing. In
this novel, she has displayed the
themes
of
silence,
gender
differences, passive sufferings and
familiar relationships into much
deeper realms.
51

ISSN : 2319-4235
VOLUME 3, ISSUE 3, JULY 2015

The theme in Shashi
Deshpande's novels is human
relationships especially the ones
that exist between father and
daughter, husband and wife,
between mother and daughter. In
all relationships, the women
occupy the central stage and
significantly, the narration shifts
through
her
feminine
consciousness.
In her novels, three types
of suffering women characters
reoccur with subtle changes. The
first
type belongs to
the
protagonist’s mother or the
mother figure, the traditional
woman, who believes that her
place is with her husband and
family. The second type of woman
is bolder more self- reliant and
rebellious. She cannot confirm to
mythological, submissive and
surrender vision of womanhood.
As radical feminist, ideology
expressed, for example, Sarah's
friend Nathan in the 'Dark Holds
No Terror.
The third, type of women
characters, are the women in
between neither traditional nor
radical in their ideas and practice.
For Example, Indu in 'Roots and
Shadows’, leaves her husband to
seek refuge in her ancestral home.
Being a woman herself, she
sympathises with women.
www.ijmer.in

“A woman should be aware of selfcontrolled, strong willed, selfreliant and rational,
Having faith in the inner strength
of womanhood A meaningful
change can be brought only from
within by being free in the deeper
psychic sense.”2 Manju Kapur.
Manju Kapur in ‘Difficult
Daughters’ presents the image of
suffering women. In post-colonial
era, partition has ever been the
most prolific and prominent area
for creative writers. During this
phase, number of novels was
written on the theme of the
destruction. It brings the plight
and provides a sad telling
commentary on the breakdown on
human values. In her writings,
Manju Kapur has emphasized on
the issues in the context of
patriarchy;
inter-religious
marriage; family bond, malefemale bond, co-existence of past
and present. She has narrated her
women protagonists as a victim of
biology, gender, domestic violence,
and circumstances. Kapur thinks
that,
“There is a man within
every woman and a woman in
every man. When, manhood is
questioned
womanhood
is
fragmented.” 3
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A major pre-occupation in
recent Indian women's writings
has been a delineation of Inner
life and subtle relationships. In a
culture where, individualism and
protest have often remained alien
ideas and marital bliss and the
women's role at home is the
central focus. It is interesting to
see the emergence of not just an
essential Indian sensibility but an
expression of cultural diversion.
“Ceases to be a parasite,
the
system
based
on
her
dependence crumble; between her
and the universe there is no longer
any need for a masculine
mediator.”4 Anita Desai
Anita Desai’s holds a
unique
place
among
the
contemporary women novelists of
India. She has to her credit a large
number of creative works and a
coherently growing readership
throughout the world. She has
published ten novels and other
literary works of immense value.
Anita Desai’s women characters
in her novels rebel against
patriarchal community in order to
explore their own potential or to
live on their own terms,
regardless of the consequences
that such a rebellion may have on
their lives. They take the position
of outsiders to fight and criticize
those cultural ideologies that
come in their way of becoming
www.ijmer.in

free individuals, self – chosen
withdrawal, for these women,
takes on the form a weapon for
survival
in
a
patriarchal
community. Desai’s women, thus,
want
freedom
within
the
community of men and women ,
as it is the only way that will
succeed in fulfilling them In fact,
Desai’s model of an emancipated
woman , Bimala in the novel
Clear Light Of Day, is an
unmarried woman. Her married
women characters like Maya in
Cry, a Peacock, Monisha in ,The
City, Nanda in Fire in the
Mountain, and Sita in Where
Shall We Go This Summer?
Become depressed, violent or selfdestructive.
They either lose their
sanity or kill others, or they kill or
destroy themselves. The nemesis
of these women is not a private
one but an outgrowth of the
complex social context, immediate
family environments and the
relationships with their men.
Many of Desai’s protagonists are
portrayed as single women. Desai
does not neglect the institution of
marriage or support alienation
from society. Some of her women
characters, like Tara in ‘Clear
Light of Day’, do achieve
fulfillment in their marriages
Instead, through Bimala, Desai
points to a kind of feminist
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emancipation that lies in not
limiting
women
to
their
traditional roles but in expanding
and awakening them to several
other possibilities. Their kind of
life,
apart
from
being
invigorating, also frees them from
dependence on men. Bimala,
through her individual freedom,
exemplifies Simon De Beauvoir’s
description of an independent
woman in her book.
This prophecy becomes
troublesome to her unconscious
mind. Anita Desai works on
revealing the varying mental
states, psychic observations, inner
motives and existential pursuits
of man. She succeeds fully in
breaking non-grounds for her
fictional
art
among
her
contemporary while dealing with
the predicament of man and his
social and moral dilemmas. Desai
like Kafka unfolds the existential
traits of man in society. She
analyses a man in action in order
to reveal his hidden motives
behind the facial reality of
conscious mind.
“A feminist is a woman who
negotiates herself into a position
where
she
has
choices.”5
Arundhati Roy
The International
community knows Arundhati Roy
as an artist with her debut novel
www.ijmer.in

The God of Small Things.’ 'The
God of small things' won Britain's
premier Booker prize, the Booker
McConnell in 1997. Roy is the
first non-expatriate Indian author
and the first Indian woman to
have won this prize. Roy’s major
essays 'The End of Imagination'
and 'The Greater common good'
are available online. She is
between the two Indian writers
writing in English who has won
the Booker Prize(the other one
being Salman Rushdie for his
‘Midnight Children’.) Arundhati
has never admitted that she is a
feminist but 'The God of Small
Things', reveals at many places
her feminist stance and her
protagonist represent feminine
sensibility.
Ashapurna Devi has focus
on the revival of a reformed
traditional
womanhood
that
would accommodate women’s
need for self-expression. Like
Desai and Bhandari, she considers
education of women to be of
utmost importance. She does so
because she sees women, and not
just men, as agents of female
oppression.
In her Trilogy, ‘Pratham
Pratishruti’, Subarnalata and
Bakul Katha. Ashapurna Devi
traces the progression of the
feminist movement from colonial
to postcolonial periods in India.
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She finds that the contemporary,
educated
and
economically
independent women, like Bakul in
Bakul Katha, the last part of her
trilogy, have become more selfcentered than, the women of
earlier generations, like Satyvati
and Subarnalata in Pratham
Pratishruti
and
Subarnalata
respectively.

community function as a family in
an extended sense, but it is
different from the traditional
Indian family where the men’s
and elders authority quickly takes
over, and women are forced to
earn merit by sacrifice. Some
critics have raised concerns
regarding the viability of such
feminist utopias.

To get peace at home
Ashapurna Devi wants women to
break the walls of psychological
imprisonment
located
inside
them.
The
community,
for
Ashapurna Devi, should become
the foundation that would free
women by providing them the
solid ground to stand firmly. She
shows how the individual or
smaller self finds liberation from
pain and isolation.

“It
is
the
women’s
community that can enable each
woman to claim with authority the
unique identity and freedom that
has been denied to her by the
patriarchal
community”.7
Chhaya Dattar’s

“The Ideal community and
the politics of Difference’, Iris
Young argues utopian societies by
negating the existing social
structures negate the concept of
social change or evolution and
thereby become static, functioning
outside time or history.” 6 Ismat
Chugatai
Chugatai’s novel openly
reveals
and
reinforces
the
revolutionary and reconstructive
features
of
their
utopian
community to the society. So that
it can see how the outsiders’
www.ijmer.in

Chhaya Dattar and Popati
Hiranandani try to create selfauthenticating reflective spaces
that liberate by disconnecting
their women characters from
their patriarch ally constructed
social
ties.
She,
in
her
autobiographical story ‘In Search
of me’, describes her experiences
as a social worker in the tribal
world. While recording, the
unionized activities of the farm
labours, who are mostly, women.
These women are cut off
temporarily
from
her
own
feminist
problems.
Dattar
experiences an in explicable
contentment that comes through
the connection with one’s self,
symbolized in the story by the
author’s uninvited communion
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with tribal landscape that frees
her, for those few days, from her
social fears and uncertainties.
Dattar’s vision of feminist
liberation provide avenues of
becoming in the world as the
registering
of
women’s
experiences, in her story , is
framed by an engagement with
their denial of dependence and
self-sacrifice. Freedom, in the
writings of both the authors, is
primarily
a
mental
phenomenon….where
women
think
to
prepare
for
a
transformation of consciousness.
Dattar
provides images of
feminist subjects, actively creating
their own destinies and these
images ‘stand in contrast to the
iconic figure of the female as
passive, culturally fixed in an
objective relationship in which
she is always the inferior.
Conclusion
The feminist always tries to
restore the tarnished image of the
woman and glorify it. One evident
trait among all the contemporary
women writers in Indian writings
in English is the revolutionary
spirit with which they strive to
write. Their writings are an
explosion of suppressed desires
and pent up feelings that have
long been gathered. Women
writers have proved that their
www.ijmer.in

writings are serious and require
attention. They handle things
efficiently balancing tradition and
womanhood. To be a feminist is to
be able to create a specific
feminine mode of writing, fighting
for the liberation of womenfolk in
subjugation and all those forces
within and outside the society
that troubled the neat categories
of the family and mutilated the
feminine side of a woman. The
infiltration of the western culture
gave a serious blow to the Indian
traditional life and women who
epitomes were upholding the
family regime gradually became
transformed into women in search
of their sole identities and in
search
of
a
liberated
independence.
The
feminist
always tries to restore the
tarnished. The woman was ready
to explore the pathos, the
humility, the subjugation of her
existence and lend it a voice which
would prove to the world at large
that she was an equal, in some
instances she could challenge the
suzerainty of man and emerge
victorious. The woman as a writer
had appeared on the world
scenario
and
contemporary
woman‟s writing is a tribute to
the resurrection of women power
and talent. The above study shows
that women writers have gone up
from difficult to tribal and rural
areas too, but all of them have
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expressed their concern for
women and their problems. The
variety of subjects, they have
touched
upon
is
a
great
contribution
in
creating
awareness for the modern women
all over the globe. The variety of
subjects
handled
by
them
considering Indian environment
needs an appreciation. Some of
the writers have not claimed that
they
belong
to
feminist’s
movement yet their writings
suggest that their inner spirit and
feelings are for the welfare of the
women only.
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THE ROLE OF THE EDUCATOR IN ADULT EDUCATION
N.Anuradha
Research Scholar
Department of Education
Krishna University, Machilipatnam
Andhra Pradesh
1. Introduction
It is an acceptable fact that in an
educational process the team’s
educator has the most significant
role. This role is about creating
the appropriate conditions in the
team that will allow the free
expression
of
the
trainees’
expectations
and
goals.
Furthermore, it is very important
that the educator must take
action in order to set boundaries
and
rules
concerning
the
individuals’ functions during the
educational process. This way it
will easier for all participants to
exchange
opinions
and
information.
2. The role of the educator
According to the theory of
Andragogy, the educator is
obliged to make the trainees
understand the reason why they
have

entered

www.ijmer.in

the

educational

process. Through a completely
experiential training that utilizes
the trainees’ experiences that
have pre-existed or have been
taken
place
during
the
educational course by interacting
in the team. The climate within
the team plays an important role.
The educator tries to inspire
respect, free expression, and
connection to matters that derive
from the social framework from
whence they come (Mezirow,
1991). Furthermore, it is also a
learning source combined with
the
selected
methods;
it
contributes to a more positive
completion of the teaching process
(Mezirow, 1990).
The theory of social change
by P. Freire is based on the
questioning of the up-to-now date
and through critical thinking
which they gain from learning
how to understand reality and its
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problems and then to transform it
(Knowles, Holton and Swanson,
1998). Through this teaching
process, the educator creates the
proper learning conditions; he
promotes discussion that is
centered on the participants’
problems.
In the
transformative

framework of
learning,
the

participants who intend to change
their way of socializing and
organizing, look for other people
to share their ambition to create
ways of resisting the unedited
cultural
norms
of
the
organizations, societies, families
and political life; they become
active subjects in cultural change
(Rogers, 1996). The adult trainers
must support and broaden the
rules, the social practices, the
institutions and the systems that

free and complete participation in
discussion, and in a social and
political democratic life (Kokkos,
2005). It is also necessary for
them to work towards making a
positive change. This can be
achieved from the moment they
distinguish their goals and
expectations from those of the
educators
discussion

and
and

to
the

promote
trainees’

participation in it, avoiding
dogmatism (Navridis, 1994). The
educator must act as an
intergraded coordinator of the
training process, as a council, as a
stimulator, as a guide on the path
to knowledge in order to elaborate
the
trainees’
knowledge
experiences
and
admissions
(Navridis, 2005).
According to the above
theories, the example’s educator

empower a more complete and
open participation in intellectual
discussion,
in
transformative
learning, contemplative action

helped to consolidate the essence
of free expression and connection
to matters that come from the

and to a greater activation of the

(andragogy); he tried to stimulate
a discussion about some problem
the trainees face (social change)

participants. They are obliged to
give and empower opportunities
with rules that support a more
www.ijmer.in

social framework they belong to

with the goal of making a positive
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change
through
the
transformation of experiences and
acceptance,
and
rational
discussion in order to achieve
communicational
learning
(transformative learning) (Jarvis,
2004). The educator is obliged not
to get involved in an emotional
relationship that will result in
assuming the role of a therapist
instead of the one of being an
educator.
Something
similar
overcomes the limits of the
educational team since its purpose
is to provide knowledge and
experiences in order to gain
professional and social skills,
while the goal of therapy is to
solve problems that derive from
the members psyche. In some
cases, like the example, where the
goal, the limits, the roles and
conditions of education are not
defined by the educator and that
results in causing confusion and
disorientation in the team,
namely learning. The educator
must set reference limits in the
framework of language use and
because of the fictitious climate of
security and familiarity in the

www.ijmer.in

team and not to be carried away
by his emotions.
The educator’s role is to
guide, to encourage, to coordinate,
to help in approaching the
matters he suggest, he encourages
the heuristic course to knowledge,
he is constantly interacting with
the

trainees,

he

offers

them

stimulus, he creatively cooperates
with the. Also, he gives the ability
of free participation in solving
matters by giving time, sometimes
limited, for discussion, questions
and doubting a response. Through
the teams in which the educator
has places the trainees, the adults
solve
the
specific
matters,
developing their critical thinking
applying techniques in a friendly
way, which encourage the trainees
to complete the educational
process. The educator from the
start must design the curriculum
by utilizing the roleplaying game,
so the trainees can comprehend
the

course’s

goals,

and

the

educator must also intervene as a
guide-coordinator of the teaching
process.
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One of the most complete
and scientifically proven theories
of adult training is transformative
learning, and according to its
representative, Jack Mezirow, it
recognizes the individual’s ability
of inner change by emphasizing
the use of the adult trainees’
experiences. The essence of
transformative learning is about
determining the perception that
each person has and as a result of
his social, political, ideological,
ethical,
historical,
cultural

The stochastic process is
one of the basic characteristics of
adult learning. Jack Mezirow
supports that as the time
progresses so does the individual’s
ability
to
develop
deeper
estimations and to transform his
personality. Adulthood is the time
to re-evaluate the knowledge that
was gained during our upbringing
and often this has led to the
distortion of reality. For that
reason the educator’s part is very
important.
Specifically,
the
educator must first understand

experiences. These experiences
derive
from
the
adult’s
biographic-inventory
elements,
namely
the
family,
the
environment in which he grew up,
lives and works in, his age, his
education as well as his nationalhistorical traditions and religious
views. All the above create a

his experiences and through a
feedback process, he must classify
them in order to determine the
reason for living. This way he
avoids chaos which is required not
only in the case of knowledge
oblivion but also in the abilitypossibility of redefining himself.

mixture
of
perceptions,
admissions and experiences that
are deep within the mind, the
behavior that is imprinted in the

The adult educator is obliged to
work towards bringing a possible
change. This he can achieve a) by
determining
his
goals
and

trainee’s personality and creates

expectations from those of his
students and b) by encouraging
discussion and the participation of

the framework of the educator’s
report and work.

the trainees, avoiding dogmatism.

www.ijmer.in
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Following the process of
contemplation and cultivating
critical thinking that supports
transformative
learning,
the
trainees
will
be
able
to
understand that some of their
concessions were wrong. This
helps them accept the opinions
not only of the educator but also
of the rest trainees. This way
their perception of things around
them transforms, they become
more acceptable to new ideas and
they redefine their experiences by
giving them a new meaning. The
role of the adult educator,
consequently, is about helping the
trainees
to
re-examine
the
foundations of their wrong
perceptions and to doubt those
which have proven to be
dysfunctional, so they can form a
more experiential image of the
world and of their place within it.
Conclusion
In conclusion, the educator
contributes to the formation of
the teaching atmosphere where
discussion is the main point, he
coordinates and organizes the
teams by following the methods of
www.ijmer.in

organizing educational activities,
he stimulates the trainees so they
can participate actively in all the
activities, he defines in the
appropriate way the context of the
teaching chapters, he applied the
educational techniques that aim
at the combination of theory and
trainees’ experience, quite often
but not always successfully
(Silberman, 1998). The educator
responds, despite any weaknesses,
effectively to the modern model of
adult training that is about using
active techniques like group
projects,
exercises,
broaden
learning discussion, questions
that lead to good adult training
outcome. It is clear that the
educator’s and trainee’s personal
change
of
concession
and
experiences is the cornerstone of
the process of adult training.
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